The New Covenant
	[bookmark: OLE_LINK1][bookmark: OLE_LINK2]Scriptures on the New Covenant: Isaiah 55:3, 59:21, 61:1-8, Jeremiah 31:31-37, 32:40, 33:14-18, 50:5, Ezekiel 16:60-62, 20:37, 34:25, 36:21-36, 37:26, Luke 22:20, 1 Corinthians 11:25, 2 Corinthians 3:6, Hebrews 8:8-13, 9:15, 10:16,  12:24, Revelation 21-22
	Promises & Covenants with Israel: The New Covenant, New Kingdom, New Heart, New Promises (Eternal Life), New Heaven, New Earth, and New Jerusalem.  In the Kingdom, the church and Israel will no longer be two but one people of God and share in these unimaginable promises/Eternal State.  



31:31–34 a new covenant. In contrast to the Mosaic Covenant under which Israel failed, God promised a New Covenant with a spiritual, divine dynamic by which those who know Him would participate in the blessings of salvation. The fulfillment was to individuals, yet also to Israel as a nation (v. 36; Rom. 11:16–27). It is set 1) in the framework of a reestablishment in their land (e.g., chaps. 30–33 and in vv. 38–40) and 2) in the time after the ultimate difficulty (30:7). In principle, this covenant, also announced by Jesus Christ (Luke 22:20), begins to be exercised with spiritual aspects realized for Jewish and Gentile believers in the church era (1 Cor. 11:25; Heb. 8:7–13; 9:15; 10:14–17; 12:24; 13:20). It has already begun to take effect with “the remnant according to the election of grace” (Rom. 11:5). It will be also realized by the people of Israel in the last days, including the regathering to their ancient land, Palestine (chaps. 30–33). The streams of the Abrahamic, Davidic, and New Covenants find their confluence in the millennial kingdom ruled over by the Messiah.
31:35–37 These verses emphasize the certainty with which Israel can expect God to fulfill the New Covenant (cf. 33:17–22; 25,26).[footnoteRef:1] [1:  MacArthur, J. J. (1997). The MacArthur Study Bible (electronic ed.) (Je 31:31–35). Nashville: Word Pub.] 

NEW COVENANT, THE
Christ
The substance of.
Is 42:6 “I, the LORD, have called You in righteousness, And will hold Your hand; I will keep You and give You as a covenant to the people, As a light to the Gentiles,
Is 49:8 Thus says the LORD: “In an acceptable time I have heard You, And in the day of salvation I have helped You; I will preserve You and give You As a covenant to the people, To restore the earth, To cause them to inherit the desolate heritages;
The Mediator of.
Heb 8:6 But now He has obtained a more excellent ministry, inasmuch as He is also Mediator of a better covenant, which was established on better promises.
Heb 9:15 And for this reason He is the Mediator of the new covenant, by means of death, for the redemption of the transgressions under the first covenant, that those who are called may receive the promise of the eternal inheritance.
Heb 12:24 to Jesus the Mediator of the new covenant, and to the blood of sprinkling that speaks better things than that of Abel.
The Messenger of.
Mal 3:1 “Behold, I send My messenger, And he will prepare the way before Me. And the Lord, whom you seek, Will suddenly come to His temple, Even the Messenger of the covenant, In whom you delight. Behold, He is coming,” Says the LORD of hosts.
God’s making of.
Jer 31:31–33 “Behold, the days are coming, says the LORD, when I will make a new covenant with the house of Israel and with the house of Judah—32 not according to the covenant that I made with their fathers in the day that I took them by the hand to lead them out of the land of Egypt, My covenant which they broke, though I was a husband to them, says the LORD. 33 But this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My law in their minds, and write it on their hearts; and I will be their God, and they shall be My people.
Rom 11:27 For this is My covenant with them, When I take away their sins.”
Heb 8:8–10 Because finding fault with them, He says: “Behold, the days are coming, says the LORD, when I will make a new covenant with the house of Israel and with the house of Judah—9 not according to the covenant that I made with their fathers in the day when I took them by the hand to lead them out of the land of Egypt; because they did not continue in My covenant, and I disregarded them, says the LORD. 10 For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws in their mind and write them on their hearts; and I will be their God, and they shall be My people.
Heb 8:13 In that He says, “A new covenant,” He has made the first obsolete. Now what is becoming obsolete and growing old is ready to vanish away.
Fulfilled in Christ.
Luke 1:68–79 “Blessed is the Lord God of Israel, For He has visited and redeemed His people, 69 And has raised up a horn of salvation for us In the house of His servant David, 70 As He spoke by the mouth of His holy prophets, Who have been since the world began, 71 That we should be saved from our enemies And from the hand of all who hate us, 72 To perform the mercy promised to our fathers And to remember His holy covenant, 73 The oath which He swore to our father Abraham: 74 To grant us that we, Being delivered from the hand of our enemies, Might serve Him without fear, 75 In holiness and righteousness before Him all the days of our life. 76 “And you, child, will be called the prophet of the Highest; For you will go before the face of the Lord to prepare His ways, 77 To give knowledge of salvation to His people By the remission of their sins, 78 Through the tender mercy of our God, With which the Dayspring from on high has visited us; 79 To give light to those who sit in darkness and the shadow of death, To guide our feet into the way of peace.”
Ratified by the blood of Christ.
Heb 9:11–14 But Christ came as High Priest of the good things to come, with the greater and more perfect tabernacle not made with hands, that is, not of this creation. 12 Not with the blood of goats and calves, but with His own blood He entered the Most Holy Place once for all, having obtained eternal redemption. 13 For if the blood of bulls and goats and the ashes of a heifer, sprinkling the unclean, sanctifies for the purifying of the flesh, 14 how much more shall the blood of Christ, who through the eternal Spirit offered Himself without spot to God, cleanse your conscience from dead works to serve the living God?
Heb 9:16–23 For where there is a testament, there must also of necessity be the death of the testator. 17 For a testament is in force after men are dead, since it has no power at all while the testator lives. 18 Therefore not even the first covenant was dedicated without blood. 19 For when Moses had spoken every precept to all the people according to the law, he took the blood of calves and goats, with water, scarlet wool, and hyssop, and sprinkled both the book itself and all the people, 20 saying, “This is the blood of the covenant which God has commanded you.” 21 Then likewise he sprinkled with blood both the tabernacle and all the vessels of the ministry. 22 And according to the law almost all things are purified with blood, and without shedding of blood there is no remission. 23 Therefore it was necessary that the copies of the things in the heavens should be purified with these, but the heavenly things themselves with better sacrifices than these.
Is a covenant of peace.
Is 54:9–10 “For this is like the waters of Noah to Me; For as I have sworn That the waters of Noah would no longer cover the earth, So have I sworn That I would not be angry with you, nor rebuke you. 10 For the mountains shall depart And the hills be removed, But My kindness shall not depart from you, Nor shall My covenant of peace be removed,” Says the LORD, who has mercy on you.
Ezek 34:25 “I will make a covenant of peace with them, and cause wild beasts to cease from the land; and they will dwell safely in the wilderness and sleep in the woods.
Ezek 37:26 Moreover I will make a covenant of peace with them, and it shall be an everlasting covenant with them; I will establish them and multiply them, and I will set My sanctuary in their midst forevermore.
Is unalterable.
Is 54:10 For the mountains shall depart And the hills be removed, But My kindness shall not depart from you, Nor shall My covenant of peace be removed,” Says the LORD, who has mercy on you.
Is 59:21 “As for Me,” says the LORD, “this is My covenant with them: My Spirit who is upon you, and My words which I have put in your mouth, shall not depart from your mouth, nor from the mouth of your descendants, nor from the mouth of your descendants’ descendants,” says the LORD, “from this time and forevermore.”
Is everlasting.
Is 55:3 Incline your ear, and come to Me. Hear, and your soul shall live; And I will make an everlasting covenant with you—The sure mercies of David.
Is 61:8 “For I, the LORD, love justice; I hate robbery for burnt offering; I will direct their work in truth, And will make with them an everlasting covenant.
Ezek 16:60 “Nevertheless I will remember My covenant with you in the days of your youth, and I will establish an everlasting covenant with you.
Heb 13:20 Now may the God of peace who brought up our Lord Jesus from the dead, that great Shepherd of the sheep, through the blood of the everlasting covenant,
All saints have an interest in.
Heb 8:10 For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws in their mind and write them on their hearts; and I will be their God, and they shall be My people.
The wicked have no interest in.
Eph 2:12 that at that time you were without Christ, being aliens from the commonwealth of Israel and strangers from the covenants of promise, having no hope and without God in the world.
Blessings connected with.
Heb 8:10–12 For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws in their mind and write them on their hearts; and I will be their God, and they shall be My people. 11 None of them shall teach his neighbor, and none his brother, saying, ‘Know the LORD,’ for all shall know Me, from the least of them to the greatest of them. 12 For I will be merciful to their unrighteousness, and their sins and their lawless deeds I will remember no more.”
Punishment for despising.
Heb 10:29–30 Of how much worse punishment, do you suppose, will he be thought worthy who has trampled the Son of God underfoot, counted the blood of the covenant by which he was sanctified a common thing, and insulted the Spirit of grace? 30 For we know Him who said, “Vengeance is Mine, I will repay,” says the Lord. And again, “The LORD will judge His people.”[footnoteRef:2] [2:  MacArthur, J. (1999). The MacArthur topical Bible: New King James Version (1027–1029). Nashville, TN: Word Publishing.] 

NEW TESTAMENT. The New Covenant. Jer. 31:31; Luke 22:20; 1 Cor. 11:25; 2 Cor. 3:6; Heb. 8:8, 13; 9:15; 12:24[footnoteRef:3] [3:  Swanson, J., & Nave, O. (1994). New Nave's. Oak Harbor: Logos Research Systems.] 


COVENANT, NEW — the new agreement God has made with mankind, based on the death and resurrection of Jesus Christ. The concept of a new covenant originated with the promise of the prophet Jeremiah that God would accomplish for His people what the old covenant had failed to do (Jer. 31:31–34). Under this new covenant, God would write His Law on human hearts. This promised action suggested a new level of obedience, a new knowledge of the Lord, and a new forgiveness of sin.
The New Testament, which itself means “new covenant,” interprets the work of Jesus Christ as bringing this promised new covenant into being. In Luke 22:20, when Jesus ate the Passover meal at the Last Supper with His disciples, He spoke of the cup as “the new covenant in My blood.” When the apostle Paul recited the tradition he had received concerning the Last Supper, he quoted these words of Jesus about the cup as “the new covenant in My blood” (1 Cor. 11:25).
But the Epistle to the Hebrews gives the new covenant more attention than any other book in the New Testament. It includes a quotation of the entire passage from Jeremiah 31:31–34 (Heb. 8:8–12; see also 10:16–17). Jesus is also referred to by the writer of Hebrews as “the Mediator of the new covenant” (Heb. 9:15; 12:24). The new covenant, a “better covenant . . . established on better promises” (Heb. 8:6), rests directly on the sacrificial work of Christ, according to Hebrews. The new covenant accomplished what the old could not: removal of sin and cleansing of the conscience (Jer. 31:34; Heb. 10:2, 22). The work of Jesus Christ on the cross thus makes the old covenant “obsolete” (Heb. 8:13) and fulfills the promise of the prophet Jeremiah.[footnoteRef:4] [4:  Youngblood, R. F., Bruce, F. F., Harrison, R. K., & Thomas Nelson Publishers. (1995). Nelson's new illustrated Bible dictionary. Nashville: T. Nelson.] 


The New Covenant
Even a casual reader of the Bible soon discovers that it is divided into two major sections, the Old Testament and the New Testament. But how many readers realize that “testament” is just another word for “covenant”? Thus the New Testament describes the new covenant (1 Cor. 11:25), or agreement, that God has made with humanity, based on the death and resurrection of Jesus Christ.
In the Bible, a covenant involves much more than a contract or simple agreement. A contract has an end date, but a covenant is a permanent arrangement. Furthermore, a contract generally involves only one aspect of a person, such as a skill, while a covenant covers a person’s total being.
God entered into numerous covenants with people in the Old Testament. For example: with Adam and Eve (Gen. 3:15); with Noah (8:21–22; 2 Pet. 3:7, 15); with Abraham (Gen. 12:1–3); with Israel (Deut. 29:1–30:20); and with David (2 Sam. 7:12–16; 22:51).
The agreement with Israel was especially significant, because it established a special relationship between God and the Hebrews. They were made His “chosen people” through whom He would bring blessing and hope to the rest of the world. However, because the recipients of God’s Law could not keep it perfectly, further provision was necessary for them as well as for the rest of humanity.
That’s why God promised a new covenant through the prophet Jeremiah. Under the new covenant, God would write His Law on human hearts. This suggested a new level of obedience and a new knowledge of the Lord.
The work of Jesus Christ brought the promised new covenant into being. When Jesus ate His final Passover meal with the Twelve, He spoke of the cup as “the new covenant in My blood” (Luke 22:20), the words that Paul quoted to the Corinthians to remind them of the need for purity and propriety in their worship (1 Cor. 11:25–34).
The new covenant in Jesus’ blood rests directly on the sacrificial work of Christ on the Cross (which was prefigured by Israel’s system of sacrifices) and accomplishes the removal of sin and the cleansing of the conscience by faith in Him (Heb. 10:2, 22). So every time Christians celebrate the Lord’s Supper, they remind themselves that God has fulfilled His promise: “I will be their God, and they shall be My people… I will be merciful to their unrighteousness, and their sins and their lawless deeds I will remember no more” (Heb. 8:10, 12; compare Jer. 31:33–34).[footnoteRef:5] [5:  Thomas Nelson Publishers. (2001). What does the Bible say about... The ultimate A to Z resource fully illustrated. Nelson's A to Z series (88–89). Nashville, TN: Thomas Nelson.] 


2.Part of Jeremiah’s prophecy includes God’s promise of a New Covenant with His people. What is this New Covenant, and how does it relate to Israel, the New Testament, and the church?
In Jeremiah 31:31–34 God announced the coming establishment of a New Covenant with His people, saying “I will put My law in their minds, and write it on their hearts; and I will be their God, and they shall be My people” (31:33).  This covenant will be different than the one that, God says, “I made with their fathers in the day that I took them by the hand to lead them out of the land of Egypt, My covenant which they broke” (verse 32). The fulfillment of this New Covenant would be to individuals as well as to Israel as a nation (verse 36; Romans 11:16–27). Among the final external indicators of this covenant are 1) a reestablishment of the people in their land (verses 38–40 and chapters 30–33); and 2) a time of ultimate difficulty (30:7).
In principle, this Covenant, also announced by Jesus (Luke 22:20), began to be exercised on behalf of both Jewish and Gentile believers in the church era (1 Corinthians 11:25; Hebrews 8:7–13; 9:15; 10:14–17; 12:24; 13:20). The idea of a Jewish remnant that appears so often in the Old Testament prophecies, the New Testament identifies as the “remnant according to the election of grace” (Romans 11:5). The New Covenant will be finalized for the people of Israel in the last days, including the regathering to their ancient land, Palestine (chapters 30–33). The streams of the Abrahamic, Davidic, and New Covenants will eventually flow as one in the millennial kingdom ruled by the Messiah.
 
QUICK STUDY ON JEREMIAH
	1.	 What does the first chapter of Jeremiah indicate about God’s plans for individual persons?
	2.	 Jeremiah served as God’s prophet for more than forty years, In what ways was he a failure? In what ways was he successful?
	3.	 What does Jeremiah mean when he writes about the New Covenant (chapter 31)?
	4.	 What was Jeremiah’s relationship to the kings of his time?
	5.	 How do Jeremiah’s prophecies in chapters 46–52 emphasize God’s sovereignty in the face of seemingly powerful nations?
	6.	 What does Jeremiah teach you about faithfulness?[footnoteRef:6] [6:  MacArthur, J. (2001). The MacArthur quick reference guide to the Bible (Student ed.) (115–116). Nashville, Tenn.: W Pub. Group.] 


31:31 Here is the promise of a “new covenant.” This is the only mention of a “new covenant” in the O.T.

31:33 There are some marked differences between the old and new covenants (v. 32; cf. Gen. 9:13). (1) The Sinai covenant demanded obedience, while the new covenant offers forgiveness of sin. (2) The old covenant was written on stone tablets, while the new covenant is carved on the hearts of God’s people (cf. Ezek. 36:26, 27). (3) The old covenant was between God and the nation Israel, whereas the new covenant is between God and all believers. At the foundation of the new covenant is the fact that God is everything; He will make His people what they ought to be. This new covenant clearly is applicable to two distinct groups. The author of Hebrews recognizes certain fulfillment in those who are saved in the present dispensation (Heb. 8:7–13). However, the covenant as prophesied by Jeremiah must also see a fulfillment in national Israel during the millennial age. The connection between these double fulfillments is actually that of an extension. The new covenant came into force with the atoning death of Christ. All believers in the present church age are the recipients of its benefits. Eventually those benefits will also be extended to include a repentant and regenerate Israel (Rom. 11:25–29).

31:34 The word translated “forgive” (salah, Heb.) can mean “send away” or “let go,” and is one of several O.T. words for forgiveness (v. 34; 36:3; cf. Is. 55:7, note). Another term is kaphar (Heb.), basically meaning “to cover” (Prov. 17:9; Is. 1:18) and most often associated with the various aspects of the atonement, which is impossible without God’s forgiveness. A third word is nasa˒ (Heb.), meaning “lift up or away” (Gen. 50:17; Ex. 10:17). In the N.T. there are four Greek words rendered “forgive”: (1) aphiēgmi, meaning “send away” or “let off” (Mark 3:29; Acts 5:31; 13:38; 26:18; Eph. 1:7; Col. 1:14) and also rendered “liberty” (Luke 4:18) or “remission,” which indicates a permanent removal of deserved punishment and condemnation (Matt. 26:28; Mark 1:4; Luke 1:77; 3:3; 24:47; Acts 2:38; 10:43; Heb. 9:22; 10:18); (2) paresis, meaning “remission” (Rom. 3:25); (3) apoluōg, literally “to loose away from” or “away from destruction” (Luke 6:37); and (4) charizomai, meaning literally “be gracious to” (Luke 7:43; 2 Cor. 2:7; Eph. 4:32; Col. 3:13). The latter word is enhanced by its relation to the noun charis, meaning “grace.” Forgiveness is the demonstration of God’s mercy and grace (Ps. 86:5; 103:10, 11), the sovereign act of God which reflects His very nature. Sin breaks the fellowship between God and man just as it breaks the harmony among men. Fellowship is restored only through forgiveness. If God is willing to forgive man, how much more should man forgive man (cf. Matt. 6:12). Those who have been forgiven should then become the forgiving (Luke 7:40–47; 17:3, 4). Divine forgiveness is marked by its unlimited scope (cf. Ps. 78:38; Luke 17:3, 4), its absolute erasure of sins (cf. Ps. 103:12; Mic. 7:19; Heb. 10:17), its abundant and gracious pardon (cf. Is. 55:7), and its automatic forgetting simultaneous with forgiveness (cf. Is. 43:25; 44:22). Though human forgiveness is inferior to divine forgiveness, the pattern is available and worthy of imitation (Eph. 5:1). The fruits of forgiveness include (1) peace (Gal. 5:22), (2) healing (2 Chr. 30:18–20), (3) restoration (2 Cor. 2:7–10), and (4) cleansing (James 5:15, 16). The forgiveness of their sin will assure a personal relationship with YAHWEH. Likewise the law will not be relegated to written material only, but also will be known by the indwelling of the living Word in individual believers. In the new covenant it is God Himself that initiates and executes His blessings toward Israel. The people of God have hope in: (1) a coming day of restoration (v. 31); (2) personal fellowship with the living God (vv. 32, 33); and (3) the forgiveness of their sins (v. 34).[footnoteRef:7] [7:  Believer's Study Bible. 1997 (electronic ed.) (Je 31:31–34). Nashville: Thomas Nelson.] 


Theological Contribution. Jeremiah’s greatest theological contribution was his concept of the new COVENANT (31:31–34). A new covenant between God and His people was necessary because the people had broken the old covenant; the captivity of God’s people by a foreign power was proof of that. Although the old covenant had been renewed again and again throughout Israel’s history, the people still continued to break the promises they had made to God. What was needed was a new type of covenant between God and His people—a covenant of grace and forgiveness written on the human heart, rather than a covenant of law engraved in stone.
As Jeremiah reported God’s plan for this new covenant, he anticipated the dawning of the era of grace in the person of Jesus Christ more than 500 years in the future: “No more shall every man teach his neighbor, and every man his brother, saying, ‘Know the LORD,’ for they all shall know Me, from the least of them to the greatest of them,” says the LORD. “For I will forgive their iniquity, and their sin I will remember no more” (31:34). So important is Jeremiah 31:31–34 in biblical theology that it is the longest continuous Old Testament passage to be quoted in full in the New Testament (Heb. 8:8–12).[footnoteRef:8] [8:  Youngblood, R. F., Bruce, F. F., Harrison, R. K., & Thomas Nelson Publishers. (1995). Nelson's new illustrated Bible dictionary. Nashville: T. Nelson.] 



A BETTER COVENANT
Hebrews 8:1–13

 Opening Thought
1) What is the best:
_____________________________ restaurant in your town?
_____________________________ brand of vehicle one can buy?
_____________________________ holiday of the year?
_____________________________ way to spend a free day?
_____________________________ book you’ve ever read?
_____________________________ Bible story?
2) What is the best “deal” you’ve ever found? What made this transaction such a bargain?








3) Does “new” always equal “improved”? Why or why not?








4) Are you the kind of person who hangs on to old possessions (for example, cars, appliances, computers, etc.) as long as possible before replacing them? Or do you like to trade-in and trade-up on a regular basis? Why?









 Background of the Passage
The New Covenant is the primary focus in chapter 8. The High priest of this New Covenant is, of course, Jesus Christ, who occupies a unique seat at the right hand of God the Father (v. 1). Christ’s sanctuary or place of ministry under this new arrangement is not an earthly tabernacle, but a heavenly one (vv. 2–5). There He continues to minister on behalf of His people—bringing their heartfelt gifts (i.e., their worship, praise, repentance, dedication, thanks-giving, etc.) to the Father (vv. 6–13).
Jesus’ superior seat and His superior sanctuary are clear evidences of His superior ministry. His superior ministry is evidence of the superior nature of the New Covenant, which He mediates and which has superior promises. The Old Covenant was an impersonal, external legal code written on tablets of stone and given to a nation that merely provided for the temporary covering of sin. The New Covenant, on the other hand, promised an internal law written on the hearts of individuals. It provided full and final forgiveness of sin. And, more important, it also provided a new power for individuals to live as they ought.
In short, this chapter poses and answers two questions: (1) “Why should a Jew be satisfied with the old priesthood and the old sacrifices—which are only copies and shadows of forgiveness and reconciliation—when he can have real forgiveness and real reconciliation in Jesus Christ?” And (2) “What Old Covenant priest could compare with Jesus Christ, the incomparable High priest of the New Covenant?”

 Bible Passage
Read 8:1–13, noting the key words and definitions to the right of the passage.
Hebrews 8:1–13
1	Now this is the main point of the things we are saying: We have such a High priest, who is seated at the right hand of the throne of the Majesty in the heavens,
2	a Minister of the sanctuary and of the true tabernacle which the Lord erected, and not man.
3	For every high priest is appointed to offer both  gifts and sacrifices. Therefore it is necessary that this One also have something to offer.
4	For if He were on earth, He would not be a priest, since there are priests who offer the gifts according to the law;
5	who serve the copy and shadow of the heavenly things, as Moses was divinely instructed when he was about to make the tabernacle. For He said, “See that you make all things according to the pattern shown you on the mountain.”
6	But now He has obtained a more excellent ministry, inasmuch as He is also Mediator of a better covenant, which was established on better promises.
7	For if that first covenant had been faultless, then no place would have been sought for a second.
8	Because finding fault with them, He says: “Behold, the days are coming, says the LORD, when I will make a new covenant with the house of Israel and with the house of Judah—
9	“not according to the covenant that I made with their fathers in the day when I took them by the hand to lead them out of the land of Egypt; because they did not continue in My covenant, and I disregarded them, says the LORD.
10	“For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws in their mind and write them on their hearts; and I will be their God, and they shall be My people.
11	“None of them shall teach his neighbor, and none his brother, saying, ‘Know the LORD,’ for all shall know Me, from the least of them to the greatest of them.
12	“For I will be merciful to their unrighteousness, and their sins and their lawless deeds I will remember no more.”
13	In that He says, “A new covenant,” He has made the first obsolete. Now what is becoming obsolete and growing old is ready to vanish away.
High priest … seated at the right hand of the throne of the Majesty in the heavens(vv. 1–5)—A brief description of Jesus’ priesthood in the heavenly sanctuary, which is better than Aaron’s because He serves in a better sanctuary (vv. 1–5; see 9:1–12).
main point (v. 1)—Here the writer arrived at his central message. The fact is that “we have” (current possession) a superior high priest, Jesus Christ, who is the fulfillment of all that was foreshadowed in the Old Testament.
seated (v. 1)—See the notes on 1:3, 13.
Minister (v. 2)—This is the same word used of the angels in 1:7. In Jeremiah 33:21 it was used of the priests.
sanctuary (v. 2)—see 9:3; the holiest place where God dwelt (see Ex. 26:23, 24)
true tabernacle (v. 2)—The definition is given in the phrase “which the Lord erected, and not man,” as well as in 9:11, 24 (see v. 5). It refers to the heavenly dwelling place of God.
gifts and sacrifices (v. 3)—See the note on 5:1.
not be a priest (v. 4)—Jesus was not qualified to be a Levitical priest because He was not of the tribe of Levi. See the note on 7:12–14. Because of its use of the present tense, this verse indicates that the Levitical system was still in operation at the time of writing, indicating it was before the destruction of the temple in A.D. 70 (see the note on 5:1–4).
“For He said … “(v. 5)—The quote is from Exodus 25:40.
copy and shadow (v. 5)—This does not mean that there are actual buildings in heaven which were copied in the tabernacle, but rather that the heavenly realities were adequately symbolized and represented in the earthly tabernacle model.
Mediator (v. 6)—See 9:15. The word describes a go-between or an arbitrator, in this case between man and God.
better covenant … better promises (v. 6)—See the notes on 7:19, 22. This covenant is identified as the “new covenant” in verses 8, 13; 9:15.
if that first covenant had been faultless (v. 7)—See the same argument in 7:11. The older covenant, incomplete and imperfect, was only intended to be temporary.
I disregarded them (v. 9)—Jeremiah 31:32 says, “though I was a husband to them.” The New Testament writer is quoting from the LXX, which uses a variant reading that does not essentially change the meaning.
mind … hearts (v. 10)—By its nature, the Covenant of Law was primarily external, but the New Covenant is internal (see Ezek. 36:26, 27).
ready to vanish (v. 13)—Soon after the Book of Hebrews was written, the temple in Jerusalem was destroyed and its Levitical worship ended (See the note on 5:1–4; see Introduction: Author and Date).

 Understanding the Text
5) Where is Christ right now? What is significant about the statement that He “is seated”?








(verses to consider: Heb. 10:11; Rev. 3:21)
6) How do earthly temples and tabernacles contrast with the heavenly sanctuary in which Christ is now serving?








7) How does this chapter demonstrate the superiority of the New Covenant over the Old Covenant? Give specifics.









 Cross-Reference
Read Jeremiah 31:31–34.
31	“Behold, the days are coming, says the LORD, when I will make a new covenant with the house of Israel and with the house of Judah—
32	“not according to the covenant that I made with their fathers in the day that I took them by the hand to lead them out of the land of Egypt, My covenant which they broke, though I was a husband to them, says the LORD.
33	“But this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My law in their minds, and write it on their hearts; and I will be their God, and they shall be My people.
34	“No more shall every man teach his neighbor, and every man his brother, saying, ‘Know the LORD,’ for they all shall know Me, from the least of them to the greatest of them, says the LORD. For I will forgive their iniquity, and their sin I will remember no more.”
8) How do you think the original hearers of this revelation of a coming New Covenant must have reacted to such news?









 Exploring the Meaning
9) Read Ezekiel 36:26–27. How does the New Covenant affect internal heart change?








(verses to consider: Ezek. 11:19–20; John 14:17; 2 Corinthians 3:6)
10) Read Colossians 1:21 and 1 Timothy 2:5. What is the job of a mediator? Why is it necessary to have a mediator between God and man? Why is Christ the only one who can truly fill that role?









 Summing Up …
“The Old Covenant symbol is not bad, and never was bad. It had a beautiful, God-given purpose. It pointed to the Son, represented the Son, foreshadowed the Son before He came to earth. But now that the Son has come, the symbol has no more purpose, and God means for it to be discarded. …
“The old sacrificial system actually was over when the veil was split in two and Christ’s sacrifice was complete (Matt. 27:50–51; Mark 15:37–39; Luke 23:44–46). At that time, Christ’s unique, never-to-be-repeated sacrifice was finished with the result that all men in Christ had direct access to God (1 Tim. 2:3–6). The destruction of the Temple completed the closing of the Old Covenant—by removing the place of sacrifice that no longer served a purpose. The age of the Mosaic law and the Levitical priests was over. The age of the Son was come forever.”—John MacArthur, Hebrews, Moody Press, 1983, p. 217.

 Reflecting on the Text
11) How do you think you might view sin differently if you were still required to bring animal sacrifices to a priest on an ongoing basis ?








12) How could you use the good news of God’s New Covenant to help someone who is trying to earn God’s favor?








13) What are some specific and practical ways you can show your gratitude to Christ for the fact that He has dealt finally and decisively with your sins?









 Recording Your Thoughts
























For further study, see the following passages:
	Exodus 15:17; 25:8

	1 Chronicles 22:17

	John 1:17


	Galatians 3:19–20

	1 Timothy 2:5

	 [footnoteRef:9] [9:  MacArthur, J. (2001). Hebrews : Christ - Perfect Sacrifice, Perfect Priest. MacArthur Bible studies (63–68). Nashville, TN: W Publishing Group.] 




8:8 The “new covenant” according to Jer. 31:31–34 was to be made with the house of Israel and the house of Judah. Here it obviously applies to Christians. Perhaps the understanding is that Jeremiah’s promise is fulfilled eschatologically (in connection with the return of Christ) and soteriologically (through salvation prior to the end), as indicated throughout Hebrews. The new covenant has a dual fulfillment. Believers of the present age receive now some of the benefits of the covenant, but the ultimate fulfillment of the new covenant awaits the millennial age when it will be realized in Israel.[footnoteRef:10] [10:  Believer's Study Bible. 1997 (electronic ed.) (Heb 8:8). Nashville: Thomas Nelson.] 


2. 	The promise of the New Covenant proclaimed in the Old Covenant. 8:7–13.
7. For if that first covenant had been faultless. The author again takes up the point which he had mentioned in 7:11, that the Law and the corresponding levitical priesthood could not bring men to the necessary perfection. Its fault was that it could not save (Rom 3:20), nor could it sanctify (Rom 7:12–24; 8:2–3). Yet, we must not assume that the Law has failed to do its work; for its work was not to save, but to reveal sin (Rom 3:19–20), making men aware of their sin and condemnation (Rom 4:15; Deut 27:26). The Law manifests sin’s terrible nature (Rom 7:7–13) and extent (Rom 5:20). Furthermore, the Law was given to actively restrain sin (Gal 3:23; I Tim 1:9–10).
But the Law was never intended to be God’s final program, or even His first. It was not first, for Paul says “it was added”; nor was it final, for it was only given “… till the seed should come to whom the promise was made …” (Gal 3:19, cf. Gal 3:23–25). God first made the promise (the Old Covenant) with Abraham. During the interval, before the promise was fulfilled, the Law was added until Christ should come. He has now come, and the Mosaic law has passed away. Scriptural proof is abundant (Rom 6:14; 7:1–6; Gal 3:10,13,19–25; I Cor 9:20; II Cor 3:11–13). Its removal, however, did not involve its destruction (Mt 5:17–18), but its fulfillment. Christ has attained the righteous goal toward which the Law was directed (Rom 10:4). He has paid its penalty on behalf of others, and so He has fulfilled its demand (Gal 3:10–13). Thus, the believer is now free from the Law and united with Christ (Rom 7:1–6; Gal 2:19–20; 3:19–25). The unsaved man, however, still lives under its convicting and condemning work (I Tim 1:8–11).
8–12. For finding fault with them. The fault lay not so much in the Law as it did in those who were to live by it. Despite Israel’s failure, God promises that the day will come when He will make a new covenant. The content of verses 8–12 involves the quotation of one extended Old Testament passage (Jer 31:31–34). Many important truths can be gleaned from this passage regarding the New Covenant. First, during Jeremiah’s day it was future and was something new. Second, it will be established with the house of Israel and with the house of Judah. The statement concerning those with whom this covenant is made is very precise. It involves the Jewish people at a time when they will again be united. When Jeremiah revealed this prophecy, Israel was scattered throughout the Middle East and Judah had just recently begun its exile in Babylon. This New Covenant made with the Jewish people would come after they were regathered to Israel (Jer 30:1–3) and after a time of severe tribulation identified as “the time of Jacob’s trouble” (Jer 30:7). Third, it is unlike the covenant God made with Israel at Sinai (vs. 9). It is different in that the Old Covenant had been conditional. When Israel abandoned it, God also abandoned it and them.
Fourth, this New Covenant is based upon an inner, spiritual change within people. This covenant is not written upon stone, but in their hearts (cf. Ezk 36:26–27; II Cor 3:6–18). The next two principles of the covenant also involve its spiritual superiority-over the Old Covenant. All who are involved in the New Covenant will personally Know the LORD. It is unlike the old, Mosaic covenant which included all according to a physical, national qualification. Further, this covenant involves a complete forgiveness for its people (vs. 12). The once-for-all sacrifice of its High Priest will remove the remembrance of sins. The daily sacrifices made it difficult for the Old Testament saint to forget his sins.
13. He hath made the first old. In that God calls this one new, the author concludes that God is also calling the former one old. And if it is old, it decayeth and is ready to vanish away. Even in Jeremiah’s day (ca. 600 B.C.) the Law was already regarded as old. Yet, most amazingly, the Old Covenant prophesies the new and, thus, foretells its own demise.
The relation of the New Covenant to the gentile, church-age believer is commonly viewed in several ways. First, the amillennialists believe that the church replaces Israel; and so this covenant is fulfilled by the church. A second view proposes that this covenant, like Jeremiah 31 suggests, is for the nation of Israel alone. The third view suggests that two new covenants exist: one for Israel and one for the church. In the understanding of this writer, the best view is that there is one New Covenant, which God will one day fulfill with Israel and in which the church participates soteriologically today. In other words, though the covenant is not fulfilled, Christ’s death has initiated its benefits for today for those who will some day share in its ultimate blessings when it is fulfilled with Israel. This view allows the witness of both the Old and New Testament to stand. Further, nowhere does Scripture speak of two new covenants, any more than it speaks of two old covenants. Paul was a minister to the churches of this New Covenant (II Cor 3:6). The ordinance of the Lord’s Supper that has been given to the church is based upon the sacrifice of the New Covenant—Christ’s death. Many references to the New Covenant within the New Testament clearly relate it to the church (12:23–24; I Cor 11:25; II Cor 3:6), and others also relate it to Israel (8:10; 12:23–24; Rom 11:27). As heirs of Christ’s kingdom, we partake of the New Covenant’s spiritual blessings today and in the future will share in its fulfillment with Israel. See Homer Kent, Jr., in The Epistle to the Hebrews, for a concise summary of these views (pp. 156–160).[footnoteRef:11] [11:  KJV Bible commentary. 1997 (2556–2558). Nashville: Thomas Nelson.] 


4. 	The operation of the New Covenant. 9:11–10:18.
In chapter 9 the author declares the superiority of the New Covenant to the Old by focusing upon their respective tabernacles. The tabernacle of the Old was earthly and symbolic; but, most importantly, its inner sanctuary was a closed chamber (vss. 1–10). Beginning at verse 11, the author demonstrates the superiority of the New Covenant by expressing four things which Christ has done so as to make it superior.
a. 	Christ has opened its inner sanctuary. 9:11–14.
11–12. First, Christ has opened the inner sanctuary of the heavenly tabernacle, quite in contrast to the closed sanctuary of the earthly. The reference in verse 12 to the holy place (Gr ta hagia) needs to be understood as the Holy of Holies. This Greek phrase is not used consistently for any one part of the tabernacle. In 9:2 it is used for the Holy Place; in 9:25 it has reference to the Holy of Holies. Thus, the usage of the phrase must be determined by the demands of the context. Verses 11–12 clearly relate to the inner sanctuary, the Holy of Holies, as have the preceding verses (vss. 7–10). These two verses present the essentials in operating the New Covenant: a superior tabernacle and an infinitely superior sacrifice.
13–14. For if the blood of bulls … sanctifieth. The total efficacy of Christ’s sacrifice is now demonstrated by the incredible fact that the animal sacrifices effected a cleansing. The blood of bulls and of goats obviously makes reference to the activities within the Holy of Holies on the Day of Atonement (Lev 16:5ff.), when the high priest sprinkled first the blood of a bull for his sins and then the blood of a goat for the sins of the people. The ashes of a heifer refers to the ceremony involving the red heifer (Num 19). A heifer would be taken outside the camp, killed, and then burned. As it was burning, the priest would throw cedar, hyssop, and scarlet wool upon it. Afterwards, the ashes would be gathered and stored outside the city. Whenever anyone became ceremonially unclean because of contact with a dead body, these ashes would be mixed with water to constitute a “water of separation” or “water for impurity” (NASB) and sprinkled upon this one to the purifying of the flesh. “Perhaps this particular practice was selected because it illustrates so clearly the largely ceremonial nature of the purity provided by Old Testament sacrifices” (Kent, p. 172).
How much more shall the blood of Christ … purge your conscience. If the rituals of the Old Testament tabernacle possessed merit, even as an outward, ceremonial cleansing, how much superior the merit of Christ’s shed blood will be! If God accepted the former ritual as a purifying of the flesh, how much more will God be satisfied by the sacrifice of His Son! He accepts it so completely that it inwardly regenerates the individual and purifies his conscience (cf. 9:9). There exists a peace of conscience because there is now peace with God (cf. Rom 5:1). Access to God within the Holy of Holies through Christ’s sacrifice brings peace with God.
b. 	Christ is the Mediator of the New Covenant. 9:15–22.
15. For this cause he is the mediator of the new testament. Because of His blood, His death, Christ has accomplished what the Old Covenant could not. Therefore, He has been set as the Mediator for a New Covenant. His sacrifice has achieved what the many sacrifices of the Old Testament could not, for He effectuated the redemption of the transgressions that were under the first testament. The Old Testament sacrifices could not take away sin (10:4); they merely made an atonement, a covering for sin. Christ’s sacrifice expiated all those past sins that had received atonement. The Old Testament sacrifices might be compared to the writing of a check. The paper upon which it is written is practically worthless. Yet, it is used and accepted in place of money, since it is backed by what has been deposited in the bank. Christ’s death was deposited from the foundation of the world as that which backed the Old Testament sacrifices. With Christ’s death upon the cross, the deposit was released and all the past checks were honored and paid.
16–17. The author now avails himself of the natural realm to provide an illustration of a will or testament. The word is the same as that used in 8:6–7, for a covenant (Gr diathēkē), but its usage here is obviously different (see the discussion at 7:22). The usual Greek usage of this word (rare in New Testament usage, however) is that of a will. Such is its usage here, for this testament required the death of its maker. The Old Testament covenant may or may not require a sacrifice. A will, however, requires the death of its own maker. Indeed, a will can be changed many times, so long as its maker lives; but his death sets it in force. The nature of Christ’s death satisfies the requirements of both a will and a covenant, and it may thus be described as both (ch. 8—a covenant; here—a will).
18–22. Whereupon neither the first testament was dedicated without blood. Verse 18 establishes the thought for the next several verses. Even the Old Covenant was activated by death and the shedding of blood. At the confirmation of the Law, Moses ratified it by sprinkling both the Book of the Covenant and the people with blood, saying, This is the blood of the testament (cf. Ex 24:8; and Christ’s words in establishing the New Testament, Mt 26:28). Likewise, when the tabernacle was finished, both it and its vessels were dedicated by the sprinkling of blood. No explicit record of this sprinkling is recorded in the Old Testament, but Exodus 40:9 does speak of a complete anointing of its parts with oil. Later, in Numbers 7:1, reference is made to Moses’ act of anointing and sanctifying it. This latter passage may be the source of our author’s seeing the anointing with oil and the sanctifying with blood. On the basis of the preceding verses, the author concludes two things in verse 22. The law seems to require that everything be purged with blood. And there is no remission (Gr aphesis), forgiveness, without the shedding of blood.
c. 	Christ is the perfect sacrifice. 9:23–28.
23–24. The perfect nature of Christ’s sacrifice is observed first from the fact that he purified heavenly things by means of His sacrifice. As the lesser tabernacle needed lesser sacrifices, so the heavenly tabernacle needed a perfect sacrifice. Since the patterns (Gr hypodeigmata) or examples of the heavenly things need purification, it might be easy to imagine that the heavenly tabernacle is tainted and needs cleansing. To suppose that satanic defilement, or even God’s wrath, necessitated a purification of the heavens is to miss the point of the context. Even the earthly tabernacle itself did not need cleansing. It was those who approached it who needed the cleansing. Further, the comparison which our author has just presented involved the consecration of the tabernacle when it was instituted. For a comprehensive presentation of this heavenly purification, see Philip E. Hughes, A Commentary on the Epistle to the Hebrews, pp. 379–382.
Verse 24 identifies the true holy places as heaven itself. This would dispute the notion that heaven contains a tabernacle corresponding in appearance to that which Moses was commended to build. Heaven itself is the fulfillment, or archetype, of that pattern.
On behalf of those Jewish Christians who had difficulty relinquishing the ceremony and ritual of Judaism from their past, Christ has provided a superior ritual. Though the physical embellishments of the church are plain and simple, the symbolism of our Saviour is superior to all. The priest of Christianity is the Son of God Himself. The sacrifice is the Lamb of God. The tabernacle into which the shed blood has been taken is heaven itself. And beyond any parallelism, we, the people, have been taken into the Holy of Holies itself, possessing complete access to God.
25–26. A second quality that makes Christ’s sacrifice perfect is that which has often been stated and will extensively be treated in the first half of chapter 10—it is once-for-all. If Christ’s sacrifice, of which the animal sacrifices were a type, had to be repeated, it could not be perfect. And if a continuation of His sacrifice was necessary, then His sacrifice would have had to start at the foundation of the world (e.g., Gen 3:21).
27–28. As it is appointed unto men once to die. The relation of verse 27 to its context is often dismissed in order to stress the certainty of man’s future judgment. It is axiomatic that man dies once. Exceptions do exist: Enoch and Elijah of the Old Testament, the New Testament saints who will be alive at Christ’s return who will never die, or Lazarus and others who have been raised from the dead and died twice. But no exceptions concerning God’s judgment can be cited. There is no reincarnation; every person gets one chance to prepare for God’s judgment.
Yet the full significance of verse 27 cannot be seen apart from verse 28. As it is appointed unto men once to die.… So Christ was once offered to bear the sins of many (cf. Isa 53:12). The author is clearly presenting a comparison. As it is with man, so it was with Christ. As man can only die once, so the man Christ could only die once as a sacrifice. His relation to humanity would be marred if he would have to die more than once. Similarly, a second comparison seems evident. Beyond death there exists another reality. For man it is the reality of appearing for judgment; for Christ it is the certainty of appearing with deliverance from condemnation unto them that look for him.
Three “appearings” of Christ are noted in this paragraph. Verse 24 states that he now appears in heaven and on our behalf. Verse 26 speaks of His former appearance on earth to bear sin. His next appearing is that future coming when our salvation is brought to its complete realization. (The Greek verbs used for the “appearings” are, however, three different words.) This last appearing is without sin in the sense that He will not need to deal with sin again (Hughes, p. 387).
d. 	Christ’s offering is once-for-all. 10:1–18.
The fourth feature of the New Covenant to be emphasized is Christ’s once-for-all offering. The author has frequently stated this feature in the preceding chapters (cf. 7:27; 9:12, 26, 28), but now it becomes the focal point of the discussion.
10:1–4. The truth of Christ’s one-time sacrifice is emphasized by means of relief’a distinct contrast with the Mosaic system. The Mosaic system is first described as a shadow and not the very image. This figure was used earlier at 8:5. There, however, the tabernacle itself was described as a shadow of the heavenly tabernacle; here the levitical sacrifices are designated as a shadow of Christ’s one-time offering. The two are not of the same essence or image (Gr eikōn); the later sacrifice is the reality of which the former was a mere shadow (cf. Col 2:16–17). The sacrificial system of the Old Testament was planned and ordained of God; and it fulfilled its temporary, imperfect role. Its role, nevertheless, was that of a picture and prophecy of Christ’s later, totally efficacious, sacrifice.
The repetitious nature of the Mosaic system serves as another means for highlighting the once-for-all sacrifice of Christ. Those sacrifices had to be offered year by year continually. They served as a reminder that sin needed continued cleansing. If the levitical system had cleansed the Old Testament people, then, according to verse 2, they would have had no more conscience of sins and would have ceased to sacrifice. This must not be misconstrued to suggest that once one has been born again he will have no remembrance or consciousness of sin in his life. What is true is that the Christian knows peace with God (Rom 5:1) and peace from the guilt of sin. He must still deal with daily sin (I Jn 1:6–10). As Dods aptly states: “The sinner once cleansed may, no doubt, be again defiled and experience a renewed consciousness of guilt. But in the writer’s view this consciousness is at once absorbed in the consciousness of his original cleansing” (Dods, p. 342). Thus, the guilt of sin is removed for all time for the New Testament saint. For the Old Testament saint that guilt had to be removed yearly.
Yet, one must not imagine that there was no forgiveness possible for the Old Testament sinner. The Scriptures clearly state otherwise (Lev 4:20,26,31,35). What the sinner did lack was a full and final cleansing; he did not know the assurance of permanent forgiveness. As Kent says: “Day of Atonement offerings brought forgiveness ‘up to date,’ but subsequent sins required further sacrifices and the passing of another year necessitated the cycle to begin again” (p. 185).
5–10. When he cometh into the world. The author sees further proof of the superiority of Christ’s one-time sacrifice to the many sacrifices of the levitical system within a prophecy from Psalm 40:6–7. The words of David are used typologically of Christ as a conversation between Himself and the Father. When Christ came (referring to His entire incarnation, rather than merely His birth) he said, Sacrifice and offering thou wouldest not, but a body hast thou prepared me. The quotation is taken from the Septuagint and, at first sight, appears to fail to express the Hebrew. In Hebrew the last clause reads: “mine ears has thou opened.” Though “body” is used here instead of “ears,” neither the Septuagint nor the author of Hebrews should be regarded as corrupting or even weakening the meaning of the Hebrew. Rather, they heighten its meaning. And, as Owens suggests, synecdoche is being used, that is, the substitution of a part for the whole. The use of the ears for the body is fitting here, since the context involves the hearing of and obedience to the will of the Father. Ears require the reality of a body (John Owen, Hebrews: The Epistle of Warning, p. 189). God prepared a body for Christ, inasmuch as levitical sacrifices could not ultimately fulfill God’s will. His will was to sanctify men through the once-for-all offering of the body of Christ (vs. 10).
11–14. Every priest standeth daily ministering. The levitical priest never finished his work. The symbolism of the tabernacle involves no element that suggests rest or completion. These priests never sat in the tabernacle. They stood and offered the same sacrifices day after day. But after the Son had offered His one sacrifice, He sat down and is now waiting at God’s right hand. His work as a priest offering sacrifices is accomplished by His one offering. He now awaits to function as King. Verses 12 and 13 are a quotation of Ps 110:1 (the author’s third from that passage; cf. 1:3,13).
Christ’s once-for-all sacrifice has perfected for ever them that are sanctified. The use of perfected (Gr teteleiōken) involves the completed cleansing of regeneration (Tit 3:5). This verse (vs. 14) reveals the twofold nature of salvation. The believer possesses a positional, judicial standing of righteousness and, second, a remaining need for practical, progressive holiness. Three factors within this verse make perfected absolute, suggesting the eternal security of the believer. The word itself (Gr teleioō) involves completion, the bringing of something to its end. Second, the use of the Greek perfect tense suggests that the perfection has been accomplished and its effects are continuing. Third, the modifier, for ever, expresses security for the believer.
The need, however, of a progressive sanctification is expressed by the word sanctified (Gr hagiazomenous). The use of the present participle implies the thought of a sanctification that is continuing, rather than completed. There is an initial, or positional, sanctification involved in regeneration (I Cor 1:2; 6:1). Equally, there is a progressive sanctification by which the Holy Spirit continually maintains and strengthens the holiness imparted in regeneration (Rom 6:19; II Cor 7:1; I Thess 4:3). Finally, there exists for the people of God an ultimate or completed sanctification whereby we will be freed from even the very presence of sin within our lives (I Thess 5:23). Even though the believer’s sanctification is still in progress, yet because of Christ’s once-for-all sacrifice, he stands eternally secure and perfect because of Christ’s righteousness (II Cor 5:21).
15–18. The Holy Ghost also is a witness to us. The Holy Spirit adds His testimony to what Christ has just said. Jeremiah 31:33–34 is quoted again (cf. 8:8–12). The institution of the New Covenant promises the removal of sins. Christ’s one-time sacrifice has fulfilled that promise. Their sins … will I remember no more. This does not suggest that part of God’s omniscience is lacking. Rather, He no longer remembers it against us. Christ has taken our sin upon Himself; thus, the Father will not hold it against us who have turned to Christ’s redemption (I Pet 2:24). See J. Brown, An Exposition of the Epistle to the Hebrews, pp. 458–461, for an excellent discussion on the “assurance of faith.”[footnoteRef:12] [12:  KJV Bible commentary. 1997 (2560–2564). Nashville: Thomas Nelson.] 


Ministers of the new covenant.
2 Cor 3:6 who also made us sufficient as ministers of the new covenant, not of the letter but of the Spirit; for the letter kills, but the Spirit gives life.[footnoteRef:13] [13:  MacArthur, J. (1999). The MacArthur topical Bible: New King James Version (975). Nashville, TN: Word Publishing.] 
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Now the main point in what has been said is this: we have such a high priest, who has taken His seat at the right hand of the throne of the Majesty in the heavens, a minister in the sanctuary, and in the true tabernacle, which the Lord pitched, not man. For every high priest is appointed to offer both gifts and sacrifices; hence it is necessary that this high priest also have something to offer. Now if He were on earth, He would not be a priest at all, since there are those who offer the gifts according to the Law; who serve a copy and shadow of the heavenly things, just as Moses was warned by God when he was about to erect the tabernacle; for, “See,” He says, “that you make all things according to the pattern which was shown you on the mountain.” But now He has obtained a more excellent ministry, by as much as He is also the mediator of a better covenant, which has been enacted on better promises. For if that first covenant had been faultless, there would have been no occasion sought for a second. For finding fault with them, He says, “Behold, days are coming, says the LORD, when I will effect a new covenant with the house of Israel and with the house of Judah; not like the covenant which I made with their fathers on the day when I took them by the hand to lead them out of the land of Egypt; for they did not continue in My covenant, and I did not care for them, says the LORD. For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws into their minds, and I will write them upon their hearts. And I will be their God, and they shall be My people. And they shall not teach everyone his fellow citizen, and everyone his brother, saying, ‘Know the LORD,’ for all shall know Me, from the least to the greatest of them. For I will be merciful to their iniquities, and I will remember their sins no more.” When He said, “A new covenant,” He has made the first obsolete. But whatever is becoming obsolete and growing old is ready to disappear. (8:1–13)
THE MAIN POINT
The main point (kephalaion) means just that-the main, or chief, point-not a summary, as the King James Version suggests. What is given here is the primary thrust of what has been said so far in the letter. “This is what we have been emphasizing from the beginning: the high priesthood of Jesus Christ,” the writer is saying. A great many things have been presented and explained, but they all relate, directly or indirectly, to Christ’s high priesthood.
The primary focus of Hebrews 8 is on the New Covenant. But as an introduction to his discussion of the covenant proper, the writer first mentions two more indications of Jesus’ superiority as the High Priest of this covenant: (1) His seat at God’s right hand and (2) His heavenly sanctuary.
As mentioned before, the Levitical priests never sat down. “And every priest stands daily ministering and offering time after time the same sacrifices, which can never take away sins” (Heb. 10:11). The priest’s job was never done, because the sacrifices he offered were never permanently effective. They had to be repeated over and over again. In his ministering at the altar, therefore, the priest never rested, because he was never through. No place was provided in the Tabernacle or the Temple for the priests to sit down. The mercy seat in the Holy of Holies was not really a seat at all. In any case, it would have been utterly blasphemous for the high priest (the only person allowed in the Holy of Holies, and then only briefly once a year) to have presumed to sit on the mercy seat, which represented God’s throne and His special presence.
When Jesus Christ offered His sacrifice, however, He sat down (cf. 1:3). He was qualified to sit down because His work was done. Among His last words on the cross were, “It is finished.” He accomplished in one glorious act what all the priests of the Old Covenant had not accomplished and could never have accomplished—forgiveness of men’s sins and thereby their reconciliation with God. What a marvelous and wonderful thing it is. He did it all in one sacrifice, the sacrifice of Himself. As far as our salvation is concerned, He has taken His seat. He has accomplished all that can be accomplished, all that needs to be done. Yet, people are still trying to add to the simple, pure grace of God and salvation by faith, though it is absurd to think that the work of Christ needs anything added to it. The saving effort of our Lord cannot have anything added to it, because it is absolutely perfect.
This truth should have been the most joyous news possible to Jews. Imagine, a final sacrifice, a finished work, so that the high priest could sit down—and at God’s right hand!
The right hand of a monarch symbolized honor, exaltation, and power. To stand at his right hand was honor, but to sit there, supreme honor. Christ sat down at the right hand of the throne of thrones, God’s heavenly, eternal throne.
The idea of sitting at the right hand may have reminded some Jews of the Sanhedrin, the Jewish ruling council of seventy elders. This group had both civil and religious authority and acted administratively as well as judicially. Even under Roman rule, the Sanhedrin was allowed considerable power, as evidenced by its role in Jesus’ final arrest and crucifixion. It was a kind of supreme court, and more. When the members sat in judgment, a scribe, or secretary, sat on either side of the presiding judge. The scribe on the left side was responsible for writing condemnations, while the one on the right was responsible for writing acquittals. Jesus said that He came into the world not to condemn but to save (John 3:17). As High Priest, He now sits in the place not only of honor and power but of mercy. He sits there making intercession (Heb. 7:25)—writing acquittals, as it were—for His own.
Jesus Christ has been given the place of honor. He has been ushered into the heavenly Holy of Holies. He has been seated with God on His throne. Even more amazing is that, as believers, we will one day be invited to sit on that same throne. “He who overcomes, I will grant to him to sit down with Me on My throne, as I also overcame and sat down with My Father on His throne” (Rev. 3:21).
The book of Hebrews repeatedly reminds us that Christ is at the right hand of God. I think the purpose of these reminders is to assure those who were deprived of the Temple services in Jerusalem that they did not need to fear losing out on what was going on in the symbolic, temporary Holy of Holies. They had the true, perfect, eternal Priest in the real, heavenly Holy of Holies, of which the earthly one was only a poor and soon-passing picture. In the real one, Jesus Christ was ministering and interceding for them. Thus, the crowning argument for the superior priesthood of Jesus Christ is His exaltation into heaven to sit at the Father’s right hand—the place of honor, mercy, and intercession.
A tragic but beautiful story from the book of Acts comes to mind in regard to Jesus’ sitting at God’s right hand. Just before Stephen was taken out of Jerusalem to be stoned to death for preaching so powerfully before the Sanhedrin, “he gazed intently into heaven and saw the glory of God, and Jesus standing at the right hand of God” (Acts 7:55). As far as redemption is concerned, Jesus is seated, because He rests from the finished work of redemption. But when one of His own falls into trouble, He stands up, because He takes the position of action. His power and His energy are immediately activated in behalf of His beloved. He is seated as our Redeemer, but is standing as our Helper in time of need.
The fact that Jesus Christ, in all His glory, in all His magnitude, in all His exaltation in heaven, is still preoccupied with ministering to us is awesome, and wonderful, and humbling. He is always serving. He condescends even in His glory now on the throne of God to stand up and minister in our behalf whenever we need Him. He did not receive His majesty as something to be selfishly enjoyed. It is in Jesus Christ that majesty and service are perfectly joined.
HIS SANCTUARY
A minister in the sanctuary, and in the true tabernacle, which the Lord pitched, not man. For every high priest is appointed to offer both gifts and sacrifices; hence it is necessary that this high priest also have something to offer. Now if He were on earth, He would not be a priest at all, since there are those who offer the gifts according to the Law; who serve a copy and shadow of the heavenly things, just as Moses was warned by God when he was about to erect the tabernacle; for, “See,” He says, “that you make all things according to the pattern which was shown you on the mountain.” (8:2–5)
The sanctuary in which Jesus is a minister is infinitely superior to the one in which the Jewish priests ministered. As would be expected, the superior Priest ministers in a superior sanctuary. He does not minister in a temple of cedar and gold, or in a temple of white marble, beautiful and impressive as they were, much less in a tabernacle made of animal skins. When the book of Hebrews was written, the Tabernacle had not been used for a thousand years, and the Herodian Temple would be standing for less than five more years. But Jesus’ sanctuary is in the true tabernacle, which the Lord pitched, not man and which can never rot or crumble or be destroyed.
The word true is not used here as the opposite of false. The true Israelite tabernacle is not being contrasted with the false tabernacles, or temples, of her pagan neighbors. Nor is the idea that the Israelite tabernacle itself was in any sense false. It was temporary and inadequate, but it was not false. “True” is used here as opposed to the shadowy or unreal. The comparison is between the typical and temporary and the real and permanent. “The Holy Spirit is signifying this, that the way into the holy place has not yet been disclosed, while the outer tabernacle is still standing, which is a symbol for the present time” (Heb. 9:8–9).
Certain Greek mystical philosophers held that everything we see and hear and touch is but a shadow or reflection of a “real” counterpart in another world. The world we experience is not the real, true world; it is only a representation, an ephemeral copy. Somewhere there is the universal, true horse, for example, of which the ones we ride are shadows. Somewhere there is the true chair, of which those we sit in are only reflections.
The writer of Hebrews is saying very much the same thing. He was not a Greek philosopher. He was writing the revelation of God. But in some regards those philosophers were not too far afield. As far as completeness and perfection and permanence are concerned, our physical world is less real than the eternal. The Old Covenant and all its rituals and ceremonies and altars and sacrifices and tabernacle and temples, were but shadows and types, pictures and reflections, of the realities of the New. These all had heavenly patterns. Earthly worship, even the most sincere and godly, is only a remote reflection of what worship is like in heaven. The earthly priesthood is only an inadequate shadow of the real priesthood.
For every high priest is appointed to offer both gifts and sacrifices; hence it is necessary that this high priest also have something to offer. (8:3)
Verse 3 begins to take the argument from the general to the particular. The question would likely come up at this point, “If Christ has finished His work and He is seated in heaven, does He have nothing to do now? Is all of His priestly work finished?” As was just touched on above, the answer is, No. His sacrifice is finished; His atoning work is finished. But all of His priestly ministry is not finished. If every high priest is appointed to offer both gifts and sacrifices, then Jesus Christ, as perfect High Priest, can do no less. He is truly a ministering priest.
Under our discussion of Hebrews 5, we looked briefly at the distinction between gifts and sacrifices. Gifts referred to meal offerings and sacrifices to blood offerings. The gift offerings were given to represent personal dedication, commitment, and thanksgiving to the Lord. The blood offerings, on the other hand, were for cleansing from sin. The priests were responsible for offering both. Not even the simplest meal offering could be made by a lay person himself. He brought the offering, but it could be presented to God only by a priest.
Jesus has already ministered the one final blood sacrifice that is sufficient for all people for all time. This work of His is completely finished, because there is no need, and there will forever be no need, for any additional sacrifice for the cleansing of sin. But the need for His redeemed people to come to dedication and commitment and thanksgiving is not over. These gifts of praise and thanksgiving Jesus continues to minister for us before His Father.
None of us can praise God, or thank Him, or commit or dedicate himself in worship, obedience, and service to Him, apart from Jesus Christ. Just as no Israelite could offer either a gift or sacrifice to God except through a priest, so Christians cannot do so except through their High Priest. We cannot confess sin or seek forgiveness apart from Christ any more than we could have come to God apart from Christ. Anything of any value or consequence we do as believers must be done through our Lord. “Whatever you do in word or deed, do all in the name of the Lord Jesus, giving thanks through Him to God the Father” (Col. 3:17; cf. Eph. 5:20).
It is obviously necessary, then, for Jesus to continue to minister in our behalf. He continually brings the gifts—the worship, the praise, the repentance, the dedication, the thanks—of the hearts of His people before the Father.
Now if He were on earth, He would not be a priest at all, since there are those who offer the gifts according to the Law; who serve a copy and shadow of the heavenly things, just as Moses was warned by God when he was about to erect the tabernacle; for, “See,” He says, “that you make all things according to the pattern which was shown you on the mountain.” (8:4–5)
If the Temple were still standing, “He would not be a priest at all,” thus Jesus could not minister for us on earth under the terms of the Old Covenant. During His earthly ministry, Jesus healed the sick, raised the dead, preached on the hillside and in the synagogue, forgave sins, and called Himself God’s true Son. But He never claimed the right to minister in the Temple. He did not venture one step closer to the inner sanctuaries than any other Jew of His day who was not a priest. He was not of the priestly tribe, and therefore was not qualified for the old, earthly ministry. God never mixes the shadow with the substance, the type with the antitype. Jesus could not minister the old offerings in the old, earthly sanctuary. He ministers the new offerings in the new, heavenly sanctuary—built by God, not men (v. 2).
The Tabernacle built under Moses’ direction according to the pattern was not the original model, the type, that set the pattern for the more elaborate Temple and then the immeasurably still more elaborate heavenly sanctuary. The heavenly sanctuary is not an enhanced, improved version of the earthly. Just the opposite. The earthly was but a shadowy, a barely suggestive copy of the heavenly—which preceded the earthly by all eternity. The gifts, the sacrifices, the sanctuary, and even the priests themselves served as copies and shadows of their heavenly counterparts.
A shadow has no substance in itself, no independent existence or meaning apart from what it is a shadow of. It exists only as evidence of the real thing. A copy, of course, can be a helpful thing. A copy of a contract, for example, can be helpful in many ways—for checking out the names, the dates, the terms, and such that were agreed on. But in a court of law, only the real contract is valid. A copy is good for checking the terms, but only the real contract can enforce them.
Why, then, should anyone be satisfied with a copy when he can have the real thing? Why should a Jew be satisfied with the old priesthood and the old sacrifices—which are only copies and shadows of forgiveness and reconciliation—when he can have real forgiveness and real reconciliation in Jesus Christ? And what Old Covenant priest could compare with the High Priest of the New Covenant?
THE SUPERIOR COVENANT
But now He has obtained a more excellent ministry, by as much as He is also the mediator of a better covenant, which has been enacted on better promises. (8:6)
Jesus’ superior seat and His superior sanctuary are evidences of His superior ministry. His superior ministry is evidence of the superior covenant, which He mediates and which has superior promises.
Mediator (mesitēs) means someone who stands between two people and brings them together, a go-between in a dispute or conflict. He must represent both parties. In religion a priest is the mediator between God and men. Many false religions have priests, whose ministry is claimed to do just that—reconcile men with God, or with the gods. These, of course, are all pseudo-mediators because, though they may represent men to some degree, they do not represent God at all. The Old Covenant with Israel had its mediators. In ceremonial matters those were the priests, and only the priests. Moses, however, also acted as a mediator—of the Old Covenant (Gal. 3:19; Ex. 20:19; Deut. 5:5). In a sense, the prophets were mediators—of God’s Word to Israel.
The Israelite mediators, assuming they were legitimately doing God’s work, were not false mediators, as are those of other religions. Yet they were not true mediators either, in the same way that the earthly tabernacle, though not false, was not true (Heb. 8:2). The Israelite mediators were true only in the sense of being proper, of being and doing what God wanted them to be and do. They were not true, however, in the sense of being effective. They could not bring men and God together. They were not real mediators, only reflections of the true Mediator who was to come. They, too, were but copies and shadows.
The New Covenant not only has a better Mediator but better promises. All covenants are based on promises. Sometimes the promises are by only one party, sometimes by both. Sometimes the promises are conditional, sometimes they are not. But promises are always involved. As far as God’s covenants are concerned, it is always His promises that are significant. Men break their promises, God does not. The benefits and the power are always from God’s side, and therefore the significant promises are always from His side. Consequently, it is God’s promises in the New Covenant that here are called “better.”
For if that first covenant had been faultless, there would have been no occasion sought for a second. For finding fault with them, He says, “Behold, days are coming, says the Lord, when I will effect a new covenant with the house of Israel and with the house of Judah. (8:7–8)
The Old Covenant was not false, but it had faults. For if that first covenant had been faultless, there would have been no occasion sought for a second. Its faults, its limitations, had been pointed out by Jeremiah, one of the Jews’ own prophets. Hebrews 8:8–12, with the exception of the first few words of verse 8, is a direct quotation from Jeremiah 31. The writer is saying, “Look what your own Scriptures have to say about the advantages of the New Covenant. You should have been expecting a New Covenant to come, and you should already have known that it would be superior to the Old. One of your own greatest prophets told you this hundreds of years ago.” Yet millions of Jews even today are hanging on tenaciously to the Old Covenant, even though their own Scriptures, through their own beloved prophet, have been telling them for well over 2,000 years that a new one was to come.
In the quotation from Jeremiah, we note at least eight factors that show that the New Covenant is superior to the Old.
WRITTEN BY GOD
A will is a type of covenant and illustrates beautifully God’s covenants with His people. Though many people may be involved in its provisions, a will is written by one person—the one whose will it is. A beneficiary has no part in determining the benefits. He can only accept or reject—he cannot change—what the will provides for him.
The New Covenant in Christ, the Messiah, is based solely on God’s sovereign terms. I will effect a new covenant, the Lord told Jeremiah.
DIFFERENT FROM THE OLD
Just that the covenant in Christ is new and is better makes it obvious that it is different to some extent. But it is not just an enhancement or modification. It is not slightly different, but radically different, from the old one. As mentioned in the next point, it is like the old in that it is sovereignly made with the same people. But its basic nature and provisions are completely different. God effected a new covenant, which was “not like the covenant which I made with their fathers” (v. 9).
MADE WITH ISRAEL
In this regard, the New Covenant is exactly like the Old; it is made with Israel, with the Jews. I will effect a new covenant with the house of Israel and with the house of Judah (v. 8; cf. v. 10). God has never made a covenant with Gentiles, and, as far as I can see from Scripture, He never will. The New Covenant is not made with the church, as some seem to think. It is made with the same people the Old Covenant was made with: Israel. Gentiles can be beneficiaries of the New Covenant, just like they could be beneficiaries of the Old (cf. Gen 12:3). But both covenants were made with Israel alone. Israel as a nation rejected God by rejecting His Son. But God has never rejected Israel, nor has He transferred His covenant with her to anyone else.
The original and basic name of the Jewish nation is Israel. After the tragic division of the kingdom, the two parts were called Israel (the northern) and Judah (the southern). But the twelve tribes together are always called Israel, or Israel and Judah. We sometimes hear of the “lost tribes of Israel,” referring to the fact that the northern tribes never returned from their captivity. But those who were not carried away by Assyria in 722 B.C. did become absorbed into Judah, so that the twelve tribes were still in tact. Even though they lost their tribal records, God knows who they are, and their being lost to human history does not abrogate God’s covenant with them (cf. Rev. 7:4–8).
As already mentioned—and as is abundantly clear from all the New Testament—Gentiles, by faith, may share in the benefits of the gospel on an equal basis with Jews. Gentiles could share in the Mosaic covenant and even shared in the Abrahamic covenant, because all the nations of the world were to be blessed in Abraham. But none of these covenants was made with Gentiles. “Salvation is from the Jews,” Jesus said (John 4:22).
God attached no conditions or demands to the covenant with Abraham. This covenant was simply a declaration of God’s intention to bless Abraham and his descendants, and the whole world through them. In the Mosaic covenant, God attached many demands, many laws. It is often called the covenant of law. Israel was to obey, and at Sinai she agreed to obey, all of the requirements of the covenant. Many of God’s promised blessings to Israel were conditioned on that promised obedience. But before the commandments were given, He told her, “You shall be to Me a kingdom of priests and a holy nation” (Ex. 19:6). Her calling was not ultimately conditional on her obedience or her faithfulness. Her blessedness was. She lost many blessings because of disobedience, but she never lost the calling (Rom. 11:29). She broke all the covenant laws, but she could not break the covenant. Jews today are still breaking the covenant laws and losing the covenant blessings. And Jews today are still rejecting the New Covenant grace and losing its blessings. But with all their disobedience and with all their unbelief and rejection, they have not broken, and they cannot break, either covenant that God has made with their race.
When Gentiles are saved they become descendants of Abraham—spiritual descendants. “Therefore, be sure that it is those who are of faith who are sons of Abraham. And the Scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel beforehand to Abraham, saying, ‘All the nations shall be blessed in you’ ” (Gal. 3:7–8). The Abrahamic covenant is fulfilled in each of us when we accept the single requirement of the New Covenant—faith in Jesus Christ. “And if you belong to Christ, then you are Abraham’s offspring, heirs according to promise” (Gal. 3:29).
For the time being, in fact, Gentiles are sharing more in the New Covenant than are Jews. But one day this will change. After Gentiles have had sufficient time to respond to the gospel, all Israel will be saved (Rom. 11:26). Her day is coming. She will be grafted back into the trunk of covenant salvation (cf. Rom 11:17–24).
NOT LEGALISTIC
Not like the covenant which I made with their fathers on the day when I took them by the hand to lead them out of the land of Egypt; for they did not continue in My covenant, and I did not care for them, says the LORD. (8:9)
The blessings of the Old Covenant were conditioned on Israel’s obedience to the law that God gave with the covenant. Because Israel did not continue, God did not care for them. Under the law, His care depended on her continuance. Her disobedience did not abrogate the covenant, but it forfeited all the blessings of it. It was a covenant of law.
Not so the New Covenant.
INTERNAL, NOT EXTERNAL
“For this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put My laws into their minds, and I will write them upon their hearts. And I will be their God, and they shall be My people.” (8:10)
The New Covenant will have a different sort of law—an internal not an external law. Everything under the old economy was primarily external. Under the Old Covenant obedience was primarily out of fear of punishment. Under the New it is to be out of adoring love and worshiping thanksgiving. Formerly God’s law was given on stone tablets and was to be written on wrists and foreheads and doorposts as reminders (Deut. 6:8–9). Even when the old law was given, of course, it was intended to be in His people’s hearts (Deut. 6:6). But the people could not write on their hearts like they could write on their doorposts. And at this time the Holy Spirit, the only changer of hearts, was not yet given to believers. Now, however, the Spirit writes God’s law in the minds and hearts of those who belong to Him. in the New Covenant true worship is internal, not external, real, not ritual (cf. Ezek. 11:19–20, 36:26–27; John 14:17).
PERSONAL
[bookmark: _GoBack]And they shall not teach everyone his fellow citizen, and everyone his brother, saying, ‘Know the LORD,’ for all shall know Me, from the least to the greatest of them. (8:11)
Being internal, the New Covenant has to be personal. It is personal not only in God’s law (His Word) being within us, but in His very Spirit (who is a person) being within us. Every believer has a resident Helper, a resident Teacher, a resident Friend. “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you” (John 14:26).
BRINGS TOTAL FORGIVENESS
For I will be merciful to their iniquities, and I will remember their sins no more. (8:12)
Here is the capstone of the New Covenant. Here is what men need more than anything else—and what the Old Covenant pictured but could not give. The promise of the Old Testament is finally fulfilled! Under the Old Covenant, sins could never really be forgotten, because they were never really forgiven. They were only covered, foreshadowing and anticipating true forgiveness in Jesus Christ. But for those who belong to His dear Son—whether they believed under the Old Covenant or under the New—God forgets every sin.
IS FOR NOW
When He said, “A new covenant,” He has made the first obsolete. But whatever is becoming obsolete and growing old is ready to disappear. (8:13)
In sharing the gospel with Jews—whether in New Testament times or today—one of the biggest stumbling blocks for them is the idea that the Old Covenant is passed away, that it is no longer valid for them or for anyone else. God does not honor that covenant anymore. He has made another one, infinitely better than the old one, through His Son, Jesus Christ, the Jews’ own Messiah. It is hard for a Jew to realize that the Old Covenant, with its laws and ceremonies, was only a symbol, a picture of God’s plan for them and for the world.
Their refusing to recognize Jesus as the Messiah is like a person who has a picture of a long-lost dear friend. He looks at the picture often, with love and hope and expectancy. The picture is a beautiful representation and reminder of the friend, and consequently the picture itself becomes dear. One day the friend shows up and says, “Hello. Here I am in the flesh, in person.” But the one he has come to see continues to look only at the picture, never recognizing his friend’s presence. He has focused so long on the picture that he does not, or will not, recognize the one in the picture when he comes in person. The symbol has been substituted for the reality. The symbol is treated as the real thing, and the real thing is regarded as unreal. Whatever the friend could do for him is not done, and the picture can do nothing.
The Old Covenant symbol is not bad, and was never bad. It had a beautiful, God-given purpose. It pointed to the Son, represented the Son, foreshadowed the Son before He came to earth. But now that the Son has come, the symbol has no more purpose, and God means for it to be discarded.
By His merely saying that a new covenant was coming, God rendered the old one obsolete, no longer valid. In fact it would disappear. The human writer of Hebrews could not have known how literally this truth would be fulfilled within a few years of his writing. When Titus destroyed Jerusalem, he destroyed the Temple—which had been completed only for a short time. Without the Temple, there was no altar, no Holy of Holies. There could therefore be no sacrifices and no ministering priesthood. And without a priesthood and its sacrifices, there could be no Old Covenant. It was finished. When verse 13 was written, the obsolete covenant was ready to disappear. In less than five years, it had completely disappeared.
The old sacrificial system actually was over when the veil was split in two and Christ’s sacrifice was complete (Matt. 27:50–51; Mark 15:37–39; Luke 23:44–46). At that time, Christ’s unique, never-to-be-repeated sacrifice was finished with the result that all men in Christ had direct access to God (1 Tim. 2:5–6). The destruction of the Temple completed the closing of the Old Covenant—by removing the place of sacrifice that no longer served a purpose.
The age of the Mosaic law and the Levitical priests was over. The age of the Son was come forever.
 [footnoteRef:14] [14:  MacArthur, J. (1996). Hebrews (204–219). Chicago: Moody Press.] 

CHARACTERISTICS OF THE NEW COVENANT
But when Christ appeared as a high priest of the good things to come, He entered through the greater and more perfect tabernacle, not made with hands, that is to say, not of this creation; and not through the blood of goats and calves, but through His own blood, He entered the holy place once for all, having obtained eternal redemption. For if the blood of goats and bulls and the ashes of a heifer sprinkling those who have been defiled, sanctify for the cleansing of the flesh, how much more will the blood of Christ, who through the eternal Spirit offered Himself without blemish to God, cleanse your conscience from dead works to serve the living God? (9:11–14)
Many characteristics of the New Covenant already have been mentioned or implied in the discussion of the Old. But the writer here focuses on several that are especially important in contrasting the two covenants.
Following the pattern used in showing the inadequacies of the Old Covenant (vv. 1–10), the new sanctuary, the new services, and the new significance are described briefly. As always, the point is not to demean the old but to show its shadowy incompleteness. To condense and paraphrase verses 13 and 14, the Holy Spirit is saying, “If these old things were so good as symbols, how much better are the real things they symbolize. If the external, physical, and temporary covenant accomplished its purpose so well, how much better will the internal, spiritual, and eternal covenant accomplish its purpose?”
THE NEW SANCTUARY
But when Christ appeared as a high priest of the good things to come, He entered through the greater and more perfect tabernacle, not made with hands, that is to say, not of this creation. (9:11)
First of all, Christ, as heavenly High Priest, has an infinitely greater sanctuary in which to minister. The old Tabernacle was designed by God, but it was made by men, out of material from the present physical creation. For that time and for that purpose, it was impressive. And on the inside, where only the priests could go, it doubtlessly was also beautiful. But it was only a tent. It is not mentioned here, but the Temple in Jerusalem, though immeasurably more magnificent than the Tabernacle, was also made by men with materials from the present creation, and was subject to the deterioration and destruction to which everything of this creation is subject.
The new sanctuary, however, is not made by men or on earth or of earthly materials. It is made by God, in heaven, and of heavenly materials. The new sanctuary, in fact, is heaven. Earth belongs to God, but heaven is His dwelling place, His throne, and His sanctuary (Acts 7:48–50; 17:24). As the writer of Hebrews has pointed out several times, Jesus Christ, like Melchizedek, is a priest-king. And He rules and ministers from the same place. His sanctuary and His palace are the same. In this passage, of course, the emphasis is on His sanctuary. Heaven is the perfect tabernacle, not made with hands. Christ ministers for us in heaven, in the throne room of God at God’s right hand.
The former priests had to go into the Holy Place by themselves-for the people, but not with the people. The same was true of the high priest in regard to the Holy of Holies, where he could not even take other priests. But our heavenly Priest takes His people with Him all the way into the sanctuary. He takes us into the sanctuary of sanctuaries, into heaven itself—not into the symbolic presence of God, but into the real presence of God. Not only has He gone before us, but He takes us with Him.
If we are believers, He already has taken us with Him. “But God, being rich in mercy, because of His great love with which He loved us, even when we were dead in our transgressions, made us alive together with Christ, … and raised us up with Him, and seated us with Him in the heavenly places, in Christ Jesus” (Eph. 2:4–6). When we were saved, Christ at that time took us into the Father’s presence, where, spiritually speaking, we already live with Him and will forever live with Him. We live right now in heavenly places, in the presence of God—in His throne room and in His sanctuary. “Our citizenship is in heaven” (Phil. 3:20).
THE NEW SERVICES
And not through the blood of goats and calves, but through His own blood, He entered the holy place once for all, having obtained eternal redemption. (9:12)
How does Christ minister in His heavenly sanctuary? What does He do as our eternal High Priest? He does three things, primarily. First, His service is in His own blood, not that of sacrificial animals. The Sacrificer was the Sacrifice. Second, He made His sacrifice only once, and that once was sufficient for all people of all time. Third, He obtained permanent, eternal redemption. He cleansed past, present, and future sins all in one act of redemption.
THE NEW SIGNIFICANCE
For if the blood of goats and bulls and the ashes of a heifer sprinkling those who have been defiled, sanctify for the cleansing of the flesh, how much more will the blood of Christ, who through the eternal Spirit offered Himself without blemish to God, cleanse your conscience from dead works to serve the living God? (9:13–14)
If the Old Covenant, weak and imperfect as it was, served its purpose, how much better will Christ’s New Covenant, powerful and perfect, serve its purpose. The new not only has a better purpose, but accomplishes its purpose in a better way, a perfect way. The purpose of the old sacrifice was to symbolize, externally, the cleansing of sin. It accomplished this purpose. The purpose of the new sacrifice, however, was to cleanse actually, internally (where sin really exists). It accomplished its superior purpose in a superior way.
Not all the blood of beasts on Jewish altars slain,
Could give the guilty conscience peace or wash away the stain.
Christ the heavenly Lamb takes all our sins away,
A sacrifice of nobler name and richer big than they.
Isaac Watts
Jesus did everything He did on earth in obedience to the Father through the Spirit. Even, in fact especially, in His supreme sacrifice He through the eternal Spirit offered Himself without blemish to God. In doing so, He provided the cleansing of our consciences from dead works to serve the living God. He frees our consciences from guilt, a joy and a blessing that no Old Testament saint ever had or could have had. In Christ we can “draw near with a sincere heart in full assurance of faith, having our hearts sprinkled clean from an evil conscience and our bodies washed with pure water” (Heb. 10:22).
The former priests cleaned up the outside, and even that only symbolically, imperfectly, and temporarily. But Christ cleanses from the inside, where the real problem is. He does more than cleanse the old man; He replaces it with a new man. He cleanses our conscience, but He recreates our person. In Christ, we are not cleaned-up old creatures but redeemed new creatures (2 Cor. 5:17).
An evangelist tells a story from the days when he held tent meetings many years ago. One day, after a series of meetings was over, he was pulling up tent stakes. A young man approached him and asked what he had to do to be saved. The evangelist answered, “Sorry, it’s too late.” “Oh no,” was the response. “You mean it’s too late because the services are over?” “No,” the evangelist said, “I mean it’s too late because it’s already been done. Everything that could be done for your salvation has already been done.” After explaining Christ’s finished work to the young man, he led him to saving faith.
Our salvation is based on the covenant whose redeeming work is finished—on a sacrifice that has been offered once and for all, that is complete and perfect and eternal.[footnoteRef:15] [15:  MacArthur, J. (1996). Hebrews (228–231). Chicago: Moody Press.] 


THE EFFECTIVENESS OF THE NEW SACRIFICE
The ineffectiveness of animal sacrifices is now compared to the effectiveness of Christ’s sacrifice. Seven superiorities of the new are mentioned.
IT REFLECTS GOD’S ETERNAL WILL
Therefore, when He comes into the world, He says, “Sacrifice and offering Thou hast not desired, but a body Thou hast prepared for Me; … Then I said, ‘Behold, I have come (in the roll of the book it is written of Me) to do Thy will, O God.’ ” (10:5, 7)
Christ’s sacrifice was effective first of all because it was God’s will all along. In the mind of God, before the world was ever created, He knew that the old system would be ineffective. From the beginning He had planned that Jesus would come and die. When He comes into the world, … He says, “a body Thou hast prepared for Me.” When Christ was ready to be incarnated, standing on the edge of heaven, as it were, talking to His Father, He acknowledged that His own body was to be the sacrifice that would please God.
God could never have been satisfied with animal offerings and He became less satisfied with them as they became a sham and a mockery. To many offerers they had come to be meaningless religious ritual, and had nothing to do with obedience or faith.
Jesus’ supreme mission on earth was to do His Father’s will. Over and over in the gospels, Jesus speaks of His having come to do the Father’s will and only the Father’s will. His was the perfect sacrifice because it was offered in perfect obedience to God. During the wilderness temptations, Satan’s purpose was to deter Jesus from His divine mission, to turn Him from His Father’s will. Satan even prompted the unwitting disciples to try to dissuade Jesus from His mission—as when Peter, thinking he was showing loyalty to his Master, rebuked Jesus for suggesting that He had to die and be resurrected (Mark 8:31–33). “But that the world may know that I love the Father, and as the Father gave Me commandment, even so I do. Arise, let us go from here” (John 14:31). When He said this, Jesus was about to be arrested. His saying, “Let us go,” therefore, referred to the crucifixion, Jesus’ ultimate act of obedience to the Father.
From Jesus’ teaching to them, the disciples should long beforehand have realized that their Lord’s ministry was to lead to His suffering and death. They should, in fact, already have known this from the Scriptures. They knew He was the Messiah, and they should have known that the Messiah was to come to die. What could have been a clearer prediction of the Messiah’s sacrificial death than these words of Isaiah?
Surely our griefs He Himself bore, and our sorrows He carried; yet we ourselves esteemed Him stricken, smitten of God, and afflicted. But He was pierced through for our transgressions, He was crushed for our iniquities; the chastening for our well-being fell upon Him, and by His scourging we are healed. (Isa. 53:4–5)
It was not dying in itself, of course, that was Jesus’ ultimate act of obedience, but rather His taking man’s total sin upon Himself in His death. His greatest test of obedience was in the garden, when He prayed, “Abba! Father! All things are possible for Thee; remove this cup from Me; yet not what I will, but what Thou wilt” (Mark 14:36). Many people, before and after Jesus, have willingly and bravely faced a martyr’s death. But no one else has, or could have, taken upon himself the sins of the whole world. No one else has been, or could have been, so utterly repulsed at the prospect. And no one else has been, or could have been, so obedient.
On the cross Jesus was saying, “Father, I know You are not satisfied with the old system and the old sacrifices, but I know You are satisfied with Me and with My sacrifice. So I will gladly pay the price of obedience.”
IT REPLACES THE OLD SYSTEM
After saying above, “Sacrifices and offerings and whole burnt offerings and sacrifices for sin Thou hast not desired, nor hast Thou taken pleasure in them” (which are offered according to the Law), then He said, “Behold, I have come to do Thy will.” He takes away the first in order to establish the second. (10:8–9)
The writer continues his commentary on Psalm 40:6–8, which he has referred to in verses 5–7, pointing out that God took away the first, that is, the old sacrifices, to make way for the second, the new sacrifice. His point was to show the Jewish readers—again—that the Old Covenant was not then, never had been, and never could have been satisfactory. It was not meant to be permanent or truly effective, only temporary and symbolic. God’s focus was always on the second covenant, the superior covenant, the perfect covenant. And that second covenant has now come in Jesus Christ. “You cannot be under two covenants at the same time,” they are being told, “and now that the second has come, the first has to go.” Whatever purpose and validity the first one had are now past. It no longer has any purpose or validity. God has forever set it aside. All this repeated emphasis reveals a pleading heart, calling the readers to salvation in the Lord Jesus Christ.
IT SANCTIFIES THE BELIEVER
By this will we have been sanctified through the offering of the body of Jesus Christ once for all. (10:10)
The new sacrifice is effective because it sanctifies the believer, makes him holy. The old system had no way of making a man holy. To be sanctified, or made holy (hagiazō), basically means to be set apart. When the word is used in Scripture of men, it always refers to being set apart by God for God. From this same Greek word group we also get saint. In biblical terms, a saint is a person whom God has set apart for Himself. It is God’s will that we be set apart, not only positionally but practically. “For this is the will of God, your sanctification” (1 Thess. 4:3).
The Greek verb form in verse 10 (we have been sanctified) is a perfect participle with a finite verb, which shows in the strongest way the believer’s continuing and permanent salvation. The force of the statement is, “You have been permanently made holy.” This fulfills the desire of our Lord, “You shall be holy, for I am holy” (1 Pet. 1:16; cf. Lev. 11:44).
One act, in one moment, provided permanent sanctification for everyone who places his trust in Jesus Christ (cf. Col. 2:10; 2 Pet. 1:3–4). On the cross, He sanctified us, set us apart unto Himself, forever holy and dear to Himself and to the Father.
Our positional standing before God and our practical standing are, of course, quite different things. If we are in Christ, we will forever be in Christ. This position before the Father will not be modified an iota throughout all eternity. But our practical holiness, as we all know, is all too changeable. Speaking to the Christians at Colossae, Paul wrote, “Therefore consider the members of your earthly body as dead to immorality, impurity, passion, evil desire, and greed, which amounts to idolatry …, and in them you also once walked, when you were living in them. But now you also, put them all aside: anger, wrath, malice, slander, and abusive speech from your mouth” (Col. 3:5, 7–8). All these believers to whom Paul was speaking were positionally holy, but many of them—possibly all of them—were not practically holy. It is God’s will that our practice match our position, that we really become in person who we are in Christ.
It is positional holiness that is in mind in Hebrews 10:10, for the holiness here is an accomplished fact-we have been sanctified. Regardless of how holy our walk may be, in our standing we are completely and permanently set apart unto God if we have trusted in the offering of the body of Jesus Christ once for all.
IT REMOVES SIN
And every priest stands daily ministering and offering time after time the same sacrifices, which can never take away sins; but He, having offered one sacrifice for sins for all time, sat down at the right hand of God. (10:11–12)
Christ’s sacrifice is effective because it removes sin, which the other covenant could never do. The New Covenant went from daily sacrifice to one sacrifice, from ineffective sacrifices to the one perfectly effective sacrifice.
These two verses are a series of contrasts—the many priests with the one Priest, the continual standing of the old priests with the sitting down of the new, the repeated offerings with the once-for-all offering, and the ineffective sacrifices that only covered sin with the effective sacrifice that completely removes sin.
The Levitical system had twenty-four orders, in each of which were hundreds of priests who took turns serving at the altar. This system did not lack for priests, but it did lack effectiveness. All the priests together could not make an effective sacrifice for sin. Christ was but one priest, yet His work was perfectly and permanently effective.
The Levitical priests always stood because their ministry was never finished. Christ, after His sacrifice sat down at the right hand of God, because His work was finished.
The Levitical sacrifices, with all their priests and all their repetition, could never take away sins. Christ’s sacrifice took away the sins of believers for all time.
IT DESTROYED HIS ENEMIES
Waiting from that time onward until His enemies be made a footstool for His feet. (10:13)
Christ’s sacrifice was effective because it conquered His enemies. All the sacrifices of the Old Testament did nothing to get rid of Satan. They had absolutely no effect on him at all, nor on the godless demons and people who served him. But when Jesus died on the cross, He dealt a death-blow to all His enemies. First of all, He conquered “him who had the power of death, that is, the devil” (Heb. 2:14). Second, He also triumphed over all the other fallen angels (Col. 2:14–15). Third, He disarmed and triumphed over all rulers and authorities of all ages who have rejected and opposed God (Col. 2:15). He is now only waiting until all His enemies be made a footstool, that is, until they acknowledge His lordship by bowing at His feet (Phil. 2:10).
Jesus Christ will stand above all those who were His enemies. He won the victory over them at the cross. There, all the enemies of God throughout the ages gathered together to inflict on Him their worst, which was death. But Jesus conquered death just as He conquered the other enemies. He went in one side of death and out the other. Not only that, but He conquered death for all who ever have and ever will believe in God. Jesus Christ turned Satan’s worst into God’s best.
IT PERFECTS THE SAINTS FOREVER
For by one offering He has perfected for all time those who are sanctified. (10:14)
The new sacrifice was effective because it gives believers eternal perfection. Again, it must be emphasized that perfection is eternal salvation. To make perfected here mean “spiritually matured” would not be consistent with the context. The death of Jesus Christ removes sin forever for those who belong to Him. We are totally secure in our Savior. We need cleansing when we fall into sin, but we need never fear God’s judgment on us because of our sin. As far as Christ’s sacrifice is concerned, we have already been sanctified and perfected—which is why He had to sacrifice Himself only once. Now where there is forgiveness of these things, there is no longer any offering for sin (10:18). The forgiveness is permanent because the sacrifice is permanent.
IT FULFILLS THE PROMISE OF A NEW COVENANT
And the Holy Spirit also bears witness to us; for after saying, “This is the covenant that I will make with them after those days, says the LORD: I will put My laws upon their heart, and upon their mind I will write them,” He then says, “And their sins and their lawless deeds I will remember no more.” (10:15–17)
Finally, the new sacrifice of Christ is effective because it fulfills the promise of a New Covenant. In other words, the new sacrifice had to be made and had to be effective because God promised that it would be. The new sacrifice was central to the New Covenant, which God said would put His laws upon their heart, and upon their mind, and which would cause Him to forget their sins and their lawless deeds. The new sacrifice was effective, therefore, because it had to accomplish these things (prophesied in Jeremiah 31:33–34) in order for God to fulfill His promises, which cannot be broken.
Though the New Covenant was new, it was not a new revelation, but the fulfillment of an old one. Now that it had arrived, Jews, more than any others, should have welcomed it with unbounded joy and relief. The promise was not Jeremiah’s, but was God’s—the very witness of the Holy Spirit.
The readers were being put on the horns of a great dilemma, which they could not escape. The Holy Spirit, through the writer of Hebrews, is saying, “You cannot accept the teaching of your own beloved prophet Jeremiah and yet reject the New Covenant he prophesied. You cannot accept one without the other.” To accept Jeremiah is to accept Jesus Christ. To reject Jesus Christ is to reject Jeremiah (not to mention the many other prophets who spoke of the Messiah) and to reject the Holy Spirit Himself.
Now where there is forgiveness of these things, there is no longer any offering for sin. (10:18)
The work of sacrifice is done. There will be no more. Forgiveness is already provided for those who trust in this one perfect sacrifice. Why would anyone want to go back to the old sacrifices, which were never finished and never effective? To reject is to have no other hope of forgiveness—ever.
“The Lord is not slow about His promise, as some count slowness, but is patient toward you, not wishing for any to perish but for all to come to repentance” (2 Pet. 3:9). Salvation—glorious and perfect salvation—is promised in the Old Covenant and purchased in the New.[footnoteRef:16] [16:  MacArthur, J. (1996). Hebrews (251–257). Chicago: Moody Press.] 


COVENANT — an agreement between two people or two groups that involves promises on the part of each to the other. The Hebrew word for “covenant” probably means “betweenness,” emphasizing the relational element that lies at the basis of all covenants. Human covenants or treaties were either between equals or between a superior and an inferior. Divine covenants, however, are always of the latter type, and the concept of covenant between God and His people is one of the most important theological truths of the Bible. Indeed, the word itself has come to denote the two main divisions of Christian Scripture: Old Covenant and New Covenant (traditionally, Old Testament and New Testament).
By making a covenant with Abraham, God promised to bless His descendants and to make them His special people. Abraham, in return, was to remain faithful to God and to serve as a channel through which God’s blessings could flow to the rest of the world (Gen. 12:1–3). God’s covenant with Abraham was made (Gen. 15:18) and confirmed (Gen. 17:2) to guarantee that Abraham’s descendants would be innumerable and that they would receive the Promised Land. The Abrahamic covenant sign is circumcision (Gen. 17:11).
Even before Abraham’s time, God also made a covenant with Noah. It illustrates three important principles: (1) All divine covenants originate with God (Gen. 9:9); (2) all of them are everlasting (Gen. 9:16); (3) all of them are memorialized with a visible sign, in this case the rainbow (Gen. 9:13). The purpose of the Noahic covenant was the divine promise that God would never again destroy all sinful humanity by a flood (Gen. 9:11).
Another famous covenant was between God and David, in which David and his descendants were established as the royal heirs to the throne of the nation of Israel (2 Sam. 7:12; 22:51). This covenant agreement reached its highest fulfillment when Jesus the Messiah, a descendant of the line of David, was born in Bethlehem about a thousand years after God made this promise to David the king (Matt. 1:1; 2:4–6; Luke 1:29–33).
God’s covenant with Israel through Moses is the “old” or “first” covenant as contrasted with the “new” (Jer. 31:31–34; 2 Cor. 3:6–17; Gal. 4:24–31; Heb. 8:3–9:22). Its establishment (Ex. 19:3–25), stipulations (Ex. 20:1–17), exposition (Ex. 20:22–23:33), and confirmation (Ex. 24:1–12) constituted the formal basis of the redemptive relationship between the Lord and His CHOSEN PEOPLE until it was superseded by the new covenant (Heb. 8:3). The Mosaic covenant sign is the Sabbath (Ex. 31:13, 16–17). Israel’s pledge to obey the Lord (Ex. 19:8; 24:3, 7), on the basis of which Moses sprinkled the “blood of the covenant” on them (Ex. 24:8), was broken soon (Ex. 32:1–31) and often (Jer. 31:32).
All biblical covenants were solemnized by slaying one or more animals and shedding their blood (Gen. 8:20; 15:9–10; Ex. 24:5; Jer. 34:18–20), the importance of which is reflected in the Hebrew idiom “cut a covenant” (Gen. 15:18; Jer. 34:18), uniformly translated “made a covenant.” The blood-bought ratification of the earlier covenants prefigured the “new covenant in [Jesus’] blood” (Luke 22:20; 1 Cor. 11:25), shed as the sign and seal of our redemption once for all people and for all time (Heb. 10:5–19).
A covenant, in the biblical sense, implies much more than a contract or simple agreement. A contract always has an end date, while a covenant is a permanent arrangement. Another difference is that a contract generally involves only one part of a person, such as a skill, while a covenant covers a person’s total being.
The Old Testament contains many examples of covenants between people who related to each other as equals. For example, David and Jonathan entered into a covenant because of their love for each other. This agreement bound each of them to certain responsibilities (1 Sam. 18:3). The striking thing about God’s covenants with His people is that God is holy, all-knowing, and all powerful; but He consents to enter into covenants with people who are weak, sinful, and imperfect.
The New Testament makes a clear distinction between covenants of Law and covenants of Promise. The apostle Paul spoke of these “two covenants,” one originating “from Mount Sinai,” the other from “the Jerusalem above” (Gal. 4:24–26). Paul also argued that the covenant established at Mount Sinai, the Law, is a “ministry of death” and “condemnation” (2 Cor. 3:7, 9)—a covenant that cannot be obeyed because of human weakness and sin (Rom. 8:3).
But the “covenants of promise” (Eph. 2:12) are God’s guarantees that He will provide salvation in spite of people’s inability to keep their side of the agreement because of sin. The provision of a Chosen People through whom the Messiah would be born is the promise of the covenants with Adam and David (Gen. 3:15; 2 Sam. 7:14–15). The covenant with Noah is God’s promise to withhold judgment on nature while salvation is occurring (Gen. 8:21–22; 2 Pet. 3:7, 15). In the covenant with Abraham, God promised to bless Abraham’s descendants because of his faith (Gen. 12:1–3).
These many covenants of promise may be considered one covenant of grace, which was fulfilled in the life and ministry of Jesus. His death ushered in the new covenant under which we are justified by God’s grace and mercy rather than our human attempts to keep the law. And Jesus Himself is the Mediator of this better covenant between God and humankind (Heb. 9:15).
Jesus’ sacrificial death served as the oath, or pledge, that God made to us to seal this new covenant. He is determined to give us eternal life and fellowship with Him, in spite of our unworthiness. As the Book of Hebrews declares, “The word of the oath, which came after the law, appoints the Son who has been perfected forever” (Heb. 7:28). This is still God’s promise to any person who turns to Him in repentance and faith.
Also see COVENANT, NEW.[footnoteRef:17] [17:  Youngblood, R. F., Bruce, F. F., Harrison, R. K., & Thomas Nelson Publishers. (1995). Nelson's new illustrated Bible dictionary. Nashville: T. Nelson.] 


Synopsis of Jeremiah: Judah's relationship with the Lord through the Old and the New Covenants by Chad Laird

	The book of Jeremiah is a book of judgment.  The prophet records God’s words of condemnation for Judah’s rebellion and forsaking of the old covenant (ch 11), as well as a brief glimmer of hope looking forward to the time when God will establish a new and everlasting covenant (30:1-33:26). The old covenant was initiated by the Yahweh’s promises to Abraham in Genesis 15 to establish through him a nation.  Later, as the nation of Israel, the old covenant was expanded by Yahweh’s laws in Exodus 19-24 under Moses.  Deuteronomy 4:13 commands Israel to perform the covenant/Ten Commandments and warns them not to violate them.  Therefore, the basis of judgment in Jeremiah is that Israel has broken the old covenant.  
	Accordingly, God states, "I will pronounce My judgments on them concerning all their wickedness, whereby they have forsaken Me and have offered sacrifices to other gods, and worshiped the works of their own hands” (Jeremiah 1:16).  Yet, the people respond in Jeremiah 16:10, “For what reason has the LORD declared all this great calamity against us? And what is our iniquity, or what is our sin which we have committed against the LORD our God?” God responds by telling Jeremiah, in verses 11-12, “You are to say to them, 'It is because your forefathers have forsaken Me,' declares the LORD, 'and have followed other gods and served them and bowed down to them; but Me they have forsaken and have not kept My law. 'You too have done evil, even more than your forefathers; for behold, you are each one walking according to the stubbornness of his own evil heart, without listening to Me.”  In verse 13, God states his course of recompense,  “So I will hurl you out of this land into the land which you have not known, neither you nor your fathers; and there you will serve other gods day and night, for I will grant you no favor.” 
	This type of question and answer in discussing the covenantal relationship between Yahweh and Israel is described several other places in Jeremiah (2:19-20, 5:19-23, 9:12-14). Jeremiah himself asks if God has completely rejected Judah and prays for mercy (14:19-22).  God has to tell Jeremiah three times to stop praying for the welfare of the current population of Judah (7:16, 11:14, 14:11).  But after a time of judgment and exile, God declares, “When seventy years have been completed for Babylon, I will visit you and fulfill My good word to you, to bring you back to this place.  'For I know the plans that I have for you,' declares the LORD, 'plans for welfare and not for calamity to give you a future and a hope.  'Then you will call upon Me and come and pray to Me, and I will listen to you.  'You will seek Me and find Me when you search for Me with all your heart” (Jeremiah 29:10-13).  
	The new covenant is all about the heart.  It is predicted and described in Jeremiah 31:31-34 as bringing forgiveness and restoration. “Behold, days are coming," declares the LORD, "when I will make a new covenant with the house of Israel and with the house of Judah,  not like the covenant which I made with their fathers in the day I took them by the hand to bring them out of the land of Egypt, My covenant which they broke, although I was a husband to them," declares the LORD.  "But this is the covenant which I will make with the house of Israel after those days," declares the LORD, "I will put My law within them and on their heart I will write it; and I will be their God, and they shall be My people. "They will not teach again, each man his neighbor and each man his brother, saying, 'Know the LORD,' for they will all know Me, from the least of them to the greatest of them," declares the LORD, "for I will forgive their iniquity, and their sin I will remember no more.” 
	Lastly, this new covenant will be everlasting. Jeremiah 32:40-42 and 50:5 state,  “I will make an everlasting covenant with them that I will not turn away from them, to do them good; and I will put the fear of Me in their hearts so that they will not turn away from Me. "I will rejoice over them to do them good and will faithfully plant them in this land with all My heart and with all My soul. "For thus says the LORD, 'Just as I brought all this great disaster on this people, so I am going to bring on them all the good that I am promising them.”

Synopsis of Ezekiel: the glory of the Lord in the past and future of Israel by Chad Laird

	The book of Ezekiel begins with the prophet seeing visions a great storm, four living beings, wheels, lightening, coals of fire, and the appearance of a man on a throne who had a radiance of glowing metal and fire that all is described as the glory of the Yahweh (ch 1).  Ezekiel’s exposure to the glory of God so overwhelmed him that the only corresponding response was for him to fall on his face.  Thereafter, Ezekiel is given the mission to speak a message of warning and repentance to confront the rebellion of Israel, whose audacious, flagrant, and unabashed wickedness showed a complete disregard and distain for the glory of God.   Their ongoing sins not only showed a lack of fear of the glory of God, but their disrespect and disobedience to the commands of his covenant and favor invited his glory to instead burn against them (5:13; 6:7, 10, 13, 14; 7:4, 9, 27; 11:10, 12;   12:15, 16, 20; 13:3, 14, 21, 23; 14:8; 15:5; 17:21; 20:26; 22:22; 23:49; 24:24, 27; 33:29).  In this paper we will focus on how the glory of the Lord was revealed through his judgment of Israel and the nations in the past and will be revealed in his future restoration of Israel in the future. 
	The first way the glory of God was predicted and revealed in the past, was his judgment of Israel.   The most definitive point of this judgment was the siege of Jerusalem (ch 4).  Ezekiel describes the siege of Jerusalem at the hands of the Babylonians as the sword of the Lord.  The horror of this judgment results in a third of the people being burned with fire in the city, a third is killed by the sword while fleeing the city, and a third scattered throughout the earth.  The famine, plague, and sword unleashed on Jerusalem is because God’s people did not walk in his statues or observe his ordinances, but instead defiled his sanctuary with idolatry and shed innocent blood.   The judgment and siege will be so severe that Ezekiel’s indicates that families will resort to cannibalism and that Jerusalem with be a desolation, reproach, and an object of horror that will warn other nations to fear the anger, wrath, and raging rebukes of Yahweh for violating his glory (ch 5). 
The culminating sign of God’s judgment on Israel is when his glory leaves the temple (ch 10) and Jerusalem (ch 11).  Without the glory of the Lord, the rebellious people, priests, prophets, shepherds/elders, and are judged.  Sadly, the people and nation of Israel fails to heed God’s warnings to repent (ch 18), and Jerusalem is besieged (ch 24) and finally destroyed (ch 33).  
The second way God showed his glory was by his prediction and fulfillment of judgment against the nations.  The phrase “they will know that I am Yahweh” occurs 73 times in the book of Ezekiel and 24 times in the context of his judgment of other nations (25:1-32:32).  These nations, Ammon, Moab, Edom, Philistia, Tyre, Sidon, and Egypt are judged because of their treachery against Israel.  God judges them because they violated his glory by attacking or hating the nation that bears his glory (21:5; 25:5, 7, 11, 17; 26:6; 28:22; 29:6, 9; 30:19, 25, 26; 32:15; 35:4, 9, 12, 15; 36:23; 37:28; 38:16, 23; 39:6, 7, 23).  
The final way God glory is revealed in the book of Ezekiel will be in the future when God regathers Israel from the nations and restores their fortunes (16:62; 20:38, 42, 44; 29:21; 34:27, 30; 36:11, 38; 37:6, 13, 14; 39:22, 28).  The temple is rebuilt, a new covenant implemented, the original borders of Israel restored, and Jesus (David) will rule from Jerusalem forever. During the restoration, nations (Gog) come against Israel, but God’s glory wipes them out.  Ezekiel 37:27-28 and 43:5 are great high points of the book when the glory that departed Israel in the past, will once again in the future fill the temple and signify that Israel is restored in covenant and blessings to their God.  Israel will once again enjoy God’s glory and he will be their God and they will be his people.  They will be a source of blessing to the rest of the world as a river flows from the throne teaming with life, and Jerusalem will simply be called “The Lord is there” (48:35).


